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CHRINTENDOM EN NASIONALISME

DR. |. P. FEDDEMA

DIE CHRISTENDOM Kon nooit heeltemal verloén dat dit uit die
Jodedom voortgespruit het, wat die abstrakte begrip ,,mensheid”
nie geken het nie, maar alleen geweet het van die onderskeiding
»VYolk van God” en die heidense volke, wat aangedui geword het
as ,gojfim™ of in Latvn .nationes”. Die Jode het egter ook gemerk
dat die volksengele of die volksgenii, soos die Romeine dit genoem
het, die neiging het om die nasies van God weg te lei. (Dan. 10 : 20, 21).

'n Mens kan so gemaklik geheel-
cn-al opgaan in die eie volksiel of die
betreffende volksgees rod 5o "n wafe
verabsolrieer, dat die diens aan Gaod
slegs lippediens word,

Die ou Christelike kerk het egter,
in teenstelling ot die Jodedom, geglo
dat die volkzengele deur die kruis
dood van Christus geheelensal oo
win is en derhalwe so gou moontlik
moes verdwyn (Rom. 8 @ 38 Kol
213

Die eersre Christengemeenie, hoe
kleurryk hulle ook saamgestel was,
het dan ook peen rassebewnstheid en
nasionalisme geken nie,

In die Middelesue, toe mense hulle
alleen met 'n bepaalde vors of heer
verbind pevoel het, was die begrip -
e avrgamdn hekend,

Die Karolingiese en die Duitse Kei-
serrvk het lank in die veronderstelling
geleaf dat hulle 'n Christelike erfge-
naam van die Romeinse Rvk was, min
of meer, as gevelg van 'n overkeerde
interpretasie van Daniel 2 @ 44, in die
gestalte van die | Koninkrvk van God”
op aarde,

Hoe dit ook mag wees, Frankryk
en Engeland het vir die cersie keer
as nasle vaste vorm in die 14e—]15a
eew gekry, Holland in die 16e—1Te ceu
en die Italiaanse, Belgiese, Duitse on
ook die Afrikaanse nasie eers in die
19¢ eeu,

Verskillende Fakiore het tot die
cenheid van die nasie gelei: in Frank-
ryk en Engeland deur ‘n sterk konimg-
skap, nadat dit die teenwerkende,
dows. desentraliserende, kKragte oor
win het; in Nederland deur die wry-
heidstryd teen die Spaanse dwinge-
landy en geloofsvervolging: in Belgi#
deur die eeue-lange sorheersing vanuit
Spanje en Oostenryk en n vyfiienja-
rige samevoeging by Mederland met sv
diskriminasiepolitick teenoor die Bel-
gey an Halig deur ‘n rewolusie teen die
konserwaticwe magte: in Duitsland
deur die politiek van die geniale Von
Bismarck wat niks ontsicn het nie, en
onder die Afrikancrdom deur die ooe-
heersing van die Engelse Imperialis-
me. As 'n mens die penoemde nasies
vergelyk, dan is dit opvallend dat die
Afrikaner nie "n afgeronde gebied be
sit mic, maar sy land met ander moet
deel. INe probleem is dar daar wel n
Afrikaanse nasie gevorm is, maar nog
nie 'n Swid-Afrikaanse nasie mie, Ook
Mederland het in "n kleiner vorm so 'n
praobleem peken met sy grocpe 5005
Friese, Hollanders, Brabanders ens,,
maar op die lang duur het die bindean-
de kragte oorwin,

it blvk tog dat die geskiedenis die
volke wat in dieselfde regeringsver
band leef — 'n mens dink aan Switzer-
land met sy verskillende taal en ras-
groepe (Noordse, Alpiene en Medite-
riganse ras} — uiteindelik tot een na-

sie maak. Dit is dan ook die vraag of
dit in die verre tockoms ook vir Suid-
Afrika nie onvermyvdelik sal wees nie,
waar bowendien die verskillende groe-
pein die nyvwerheid, mynwese cn land-
bow, ja sclis in dic openbare en huis-
houdelike dienste, in 50 'n groot mate
onderling van mekaar afhanklik is.

Om weer op nasionalisme as alge-
mene verskynsel terug te kom, dit het
i iie 182 eau begin om sy gevaarlike
VOFMIS daf fe desd, as pevolg van die
schularizsasie-proses,

Mg kerk en die diens van God het
op die agtergrond geraak en mense
het hulle derhalwe aan die nasie vas-
geklamp as die enigste bolwerk van
sekerbeid en veiligheid.

Ofzkoon nasionalisme dus 'n hu-
mansticse en sekularizasieverskynsel
is, het dit egter met name in die pro-
testantse lande hom mer die kerk
weel fe verbingd en sclfs hier en daar
'm skyn van heiligheid verkry, Die
kerk het in dic meeste gevalle offisiéle
stantskerk geword en God van die
Vadere is spesiaal aangeroep om die
eie masie die oorwinning te skenk teen
ander nasies wat in hierdie omstandig

hesde dieselfde gebede opgestuur het.

In die Calvinisticse lande tref 'n
mens nog bowendien as gevolg van die
predestinasie-leer die misvatting aan,
dat God hulle pesie tot 'n spesiale
tapk of missie sou witverkies hed.

In Nederland het die mense hulle
in die verhouding ot God dikwels as
die Fsraél van die Ou Testament be-
skou; die negentiende eccuse uitdruk-
king ,God, Mederland en Oranje” as
‘n onverbreekbare band, stel hierdiz
punt duidelik,

Onder die Afrikaners is 'm sellde
parallel getrek: die Groof Trek as be-
vipding van die Britse heerskappy —
in Mederland was dil die Spaanse
dwingelandy — word pesien as die
exadus it Egipte, terwyl die nie-
blanke stamme herinneringe opgerocp
het aan die Kanafiniete, Amaoriete, die
houthakkers en waterputters, ens.

CGod het 'n plek in die efe nasiona-
listiese teoried en wensdrome gekry,
en dit is vergeet dat die Christendom
deur die nuwe bedeling kosmopalities
peword het {sien oa. Hand., 10 en
Gal. 3:28).

Trouens, ook die Ou Testament het
,F‘q.'-:ulg van die eenheld van die mens-
ike geslag, Dit is dan ook nowarnops
vatting dat die skeiding van die mens-
heid in rasse en valke "n skeppingsor-
dening sou wees, Inteendeel, rasse en
volke is slegs dewr God toegelate
noodordeninge, waar dic sonde die
porsaik van hierdic skeiding is.

Waarom moet ons as Christene die
Lolkaseie” ) die  wvolksidentiteit™ of die
cvolksium”, so erg beklemtoon of
selfs heilig, terwyl ons sondige mens-
like natuur sonder meer reeds genoeg
panvegltinge in hierdie rigling het?

Dit Ik asofl die Romaanse volke
van Suid-Europa befer erfgename van
die Hybel was as die Germane en
Slawe wan Sentraal en Moordoos-
Europa.

Die Romaanse volke ken naamlik
nie soveel onverdraagsame rasscbe
wustheid nie. Dhie Jodevervolging in
Spanje was n gﬂnlgk:an godsdicnsti-
ge,  Rooms-Katolie misvaltings,
maar dic Germane en slawe het ge-
durende dic hele geskiedenis Jode-
vervolings geken. Grocpsegoisme en
onverdraagsaamheid, ook godsdiensti-
e onverdrmagssambeid, is na my me-
ning m ¢ydelike verskvnsel, veroor-
saak dewr isolasie en gebrek ann Kom-
tak met andersdenkendes.

'n Bekende Duitse  joernalis in
Suid-Afrika het aan my gesé:  Neder-
land het altyvd baie kontak en kom-
munikasiec met die wéreld gehad deur
sy lipging aan dic sce en deur die besit
van sy kolonies, maar die isolasie van
Duitsland is myns insiens 'n belang-
rike oorsank dat 'n verkeerde ideolo-
gie daar "n kans kon gekry het, terwvl
vandag”, het hy vervolg, . dic situasie
in Wes-Duitsland, waar nagenoeg al-
mal hulle vakansie buite die grense
deurbring, heeltemal anders is".

Alhoewel ek MNederland beslis nie
viv wil pleit nie, stem ek =aam met
hierdie joernalis, dat isolasie, ook in
Suid-Afrika, veral as die peskiedenis-
orderwys cn radio- en Koeraninuus
eng nasionaal is, 'm proot gevaar ine o
hou,

Die grool witdaging van die mo-
derne tvd iz of die Christen en dus
ook die Germaan, soms met veel self-
verlofning, dic werklike Christelike
houding kan toon om sy medechrste
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«PRAY FOR THIS PEOPLE”

THE INTERCESSION OF A PROPHET BY THE REV. P. ALLEN MYRICK

IN TIME OF national uncertainty, when tension is high and the
future dark, men often turn to God, beseeching Him to deliver them
from trouble, Not only do they themselves pray; they ask others
who know the Lord to pray for them. “Pray for us to the Lord
our God!”™ One of the greatest callings of the Christian Church is
to act as intercessor for the world in which it lives. In this respect,
as in so many other, the Church is the direct descendant of the

Old Testament prophets.

In the first article in this series,
“Prophets and Politics", we argued
that the primary task of Israels pro-
phets was to speak God's word of
judgment upon a sinful nation and
government. The prophet was a poli-
tical figure, fearlessly  proclaiming
that o disobedicnt nation would be
punished. At the same time, however,
the prophet was the chiel intercessor
for the nation. He il was who stood
in the presence of God and pleaded
with Him to spare His people. Thus
Moses, who in the North Tseaclite 1ra-
ditions was considered to be a pro-
phet (cf, Dt. 18 @ 153}, "besought
Yahweh His God” o forgive the
apostate nation which had fashioned
and worshipped the golden bull {Ex.
3 2 11—14). Samuel, the virtpsl
founder of the prophetic movement,
interceded for Israel when her exis-
tence was threatened by Philistine

aggression {1 Sam. 7 @ 5—I01: 12 : 6—
25). Elijah and Elisha gained reputa-
tions as cflective intercessors (1 Ki.
17 @ 20—=21, 24; 2 Ki. 4 : 32—=35).
Isaiah was appealed to by the autho-
rities to pray for the nation in a crisis
(2 Ki. 1% 4 Isa, A7 : 41, And Amos
begged Yahweh not to destroy tiny
Tsrael (Am, 7 : 2, 3.

Judgment and Intercession

The prophet Jeremiah is  the
gremlest prophetic intercessor in the
Dd Testament. He who ihundered
forth some of the most terrible words
of judgment in the Bible, also praved
mwrst passionately for the deliverance
of His people. Speak he must, the
word of doom:

“Give glory to Yahweh vour God

before He brings darkness,
before vour feet sfumble

an the twilight mountains,
and while you look for light
He rurns it info gloom
and makes § deep darkness.”
— {Jer. 13 ; 16}
Yet im the next breath he can
Sy
“Bul if vor will not Hsien,
v sonl will weep in secret for
vy pride;
my eyes will weap bitterly and run
dowr with fears,
because Yahwek's flock has been
taken captive” — (13 1 17).
And in great depression, when the
attacks of his enemies drive him to
consider abandoning his  prophetic
task, he reminds God of the Faithful-
ness with  which he has done  his
work:
"Remember how [ stood before
hes
fo speak good for them,
‘o fwrn away  thy wrath  from
them.” — (Jer. 18 @ 20).
Indeed, Jeremiah felt that thus to
intercede was an essential pari of a
prophet's work, and those who pro-
phesied but failed to intercede were
clearly false prophets (Jer. 27 : 18).
The character of Jeremiah's inter-
cession is perhaps best illustrated in
the great “intercessory dialogue” of
* Capd, an page 2
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PROFESSOR MONICA WILSON
Deel 11

HIERONDER volg ses tipiese¢ verhale van wat Bantoes onder die
stelsel van trekarbeid moet verduur. Dt is saamgestel deur die
Athlone Advieskantoor, Tigne Place 2, Klipfonteinweg, Hazendal,

K.P.

EDWARD T, is ‘'n seun van 17 jaar.
Hy maak daarop sanspraak dal hy in
Kaapstad gebore is. 5y vader is jare
gelede oorlede en hy is grootpemask
deur 'noveiend in Windermere, Toe die
vricnd na die Langa-lokasiegebied ver-
huis het, het Edward saamgegain,
maar by is nooit gercgistreer as daar
woonaghig nie, Nadat die veiend na
dic Transkei verhuis het, het ander
vriende vir hom gesorg. Hy het om 'n
bewvsboekie gaan asnsock doen, maar
anngesien niemand van die beamptes
van sv bestaan bewus was en daar ook
gecn bewvs was dat hy in Kaapstad

bore is en mog altyd dear gewoon

oL mig, is dit geweier.

Ma talle besoeke aan Langa en die
Departement  van  Bantoesake, wat
veel ovd in beslag geneem het en mee-
gebring het dat aonsienlike afstande
percis moes word, word sy saak nou
ondersock. Die beamptes te Langa is
gowillig om sy werhaal te glo, maar hy
mecet sy aanspraak staaf. 'n Aantal
bBlankes wat hulle ten doel gestel het
om die bietjie waartoe hulle in staat
is, 1e doen om Bantoes te help om die
tallose probleme wat hulle lewens ver-
sunr as gevolg van die huidige wetge-
wing, op te los, probeer om vorige in-
woners van Windermere, wat Edward
as 'm kind peken het op te spoor om
sy verhaal te staaf. As hierdie verhaal
nmic met ewyse gesteun kan word nie,
volg dan die uilgerekte taak om vas
te stel waar, indien érens, hy wettiglik
MILEE WML,

Dy g wel Blyk dad by eon van
did is wat geen aanspraak oorgehon
het op 'n plak in dia Bantoe-luislande
Rig e wal ook wie kan bewys dat
heelle die rep het om in die Republick
vien Suid-Afrika te woon wnie, Terwvl
die wilgerekie ondersoek am die pang
is, word fy nie roegelaal om in Kaap-
stad te werk nie, en vir kos, klere en
slaapplek: is hy peheel en al afhanklik
vin die poedhartigheid van vriende
wat, soos dit mel die meeste gaan,
roliks wir bykomstipe witgawes ap
firelle beperkte begrorings kan voor-
slening maak,

FLORENCE T, Florence het binne-
gekoem met 'n baba van ses maande
wiat ma 'm , Belsen'-baba gelvk het en
omtrent 8 pond geweeg het, Haar ver-
haal was treurig. Sy het in 1941 op 14-
jarige leeftyd saam met haar moeder
in Kaapstad asngekom wit Queenss
town, cn sederidien het sy daar ge-
woon, Haar naam het vir die cerste
keer in 1945 voorgekom op die regis-
ter van Myanga-Oos. Vie ‘n ivd lank
het sy 'n huis daar gehad, maar het
met dic huwrgeld agterstallig peraak
en in 1941 is sy geregtelik uitgesit. Se-
dertdien was haar pas nie in orde nie
en het sy die wet ontwyk, Sedert 1948
het sv nou en dan saam met ‘'n man
geleef wat by Lymedoch werk, en wat
in 1959 volgens inheemse gebruik met
haar getroud is. Sy het agr kinders by
hom gehad, waarvan v oorledes is.
Die enigste seuntjie, die genoemde
baba, Iy aan ondervoeding en appel-
koossiekte en het af en toe in die
Karl Bremer-hospitaal behandeling
Onivang.

Op 23 April is sy gearresteer en
daarvan aangekla dat sy onwettig in
die pebicd was, Toe die landdros eg-
ter sien hoe siek die kind was het hy
haar wepggestuur ¢n haar aangesé om
‘m sertifikaat van die Karl Bremer-
hospitaal te verkry en hom dic Don-
derdag weer e kom spreck. Woensdag
het sy die sertifikaat verkry en op pad
na die Departement van Bantoesake
1= 5y gearresteer. Haar man, wat sasm
met haar was, is ook pearresteer,
daarvan aangekla dat hy sy belasting
nie betaal het nie en gevonnis tot een
maand gevangenisstraf wat hy in die
Roelandstraat-tronk  uitgedien  het.

Florenee is na die beamptes in Myan-
ga-0os geneem en 'notydelike permit
iz aan haar uitgereik terwyl die sank
hangende was,

Danksy hulp van buite, is regsver-
dediging vir haar gereél toe haar sank
voorgekom het, Diesellde mense wat
vir haor repsverdediging pere#l het,
het haar ook na die habakliniek van
die welsynsentrum in Nyanga geneem,
waar sy medisyne, glukose en spesiale
voedsel vir die baba gekry het, en
doarvandaan na dic welsynswerkster
wat haar aangesé het om die Woens.
dag terug te kom vir n voedselpakket
vir haarsell en die ander twee kinders.

Tensy dit egter bewys kan word
dat Florence daarvoor kwalifiseer om
in Nyvange-Oos fe woon, en tensy sy
‘n bewysbockie kan kry wat sodanig
gestempel is, is dit hoogswaarskynlik
dat die baba sal sterf, aangesien sy
nie wettiglik in diens gencem kano
word fensy haar dokumente in orde
is mie.

TUMUMI B, is in 1952 by dic werk
beseer, By sv ontslag uit dic hospitaal,
het die dokter werkloosheidsverseke
ringsvorms aan sy werkgewers ge
stuur. Hy het R17 in 1952 ontvang. Hy
is ferug na sy vorige werkgewer, maar
wias mie in staat om sy werk lank te
behou nie, aangesien sy beseerde rib-
bes nooit behoorlik genees het nic.
Hy iz huis toe en 17T masnde daarnma
het hy teruggekeer nadat hy intussen
weer sick was.

Toe is by aangesé dat hy nie daar
kon Bly nie, tensy Iy ' werkskontrak
van sy vorige werkgewer kos verkry;
want by ket sy reg omt in die pebied te
bly, verbewr onedat hy lamger as een
jagr wep was. Sy vorige werkgewer
kon hom wie ferngreem wie, Toe wend
Iy hom tot die Komonissaris van Bon-
toesake i Kaapstad om hulp, want iy
het homper pelv. Denr die beampies is
hy egter meegedeel dar dir te laal was
omt vergoeding te gis viv sy béserings,
Eindelik ds 'm spoorwegvrypas Rhom
aarigebicd; maar toe hy daarop wys
dat sy kinders honger ly en nie ‘n
spoorwegvrypas kawn cel nie, is by aan-
gesd owi by die Black Sash om hulp
fe paan aankiop.

WILLIAM K, het as 'n klein scun-
tjiie na Kraaifontein gekom. Sy ouers
is %urwiﬁtrwr_,in die gebied van die
Wellingtonse Streekrvaad, Tn 1954 het
hy in die gebied van die Kaapstadsc
Streekrand kom werk, Op 26/7/61 is
dit bevind dat hy T.B. opgedoen het,
'DE /8762 is hy toegelaat tot die West-
lake-hospitaal en op 23/2/63 is hy
ontslaan. Hy is aangesé om hom wir
verdere behandeling aan te meld by
die Wellingtonse klinick. 'n Ongeskikt-
heidstoelang is aan hom oegestaan,
wal hy by dic Wellingtonse landdros-
kantoor gaan ontvang het, Op 23/4/63
het hy hom aangemeld by Nvanga-
Oos in die gebied van die Kaapse
Streckraad, en is hy aangesé om sy
cu werk terug te kry. Sy vorige werk:
gewer hel toe gesé dat hy met sv dok-
ter in verbinding sou tree om vas te
stel of mor. K. weer gesond was, maar
hy het dit nooit gedoen nie. Op 376,61
het William hom aangemeld by Nyan-
ga-00s, aangesien sy dokter aanbeveel
het dat hy geskik was vir werk, maar
moes voorigaan om behandeling e
onivang by die klinick.

By die registrasickanioor van Ny-
anga-Chag, {5 ﬂly pearresteer en daar-
van aangekla dat iy onwertiglik in die
gebied was. Hy is gevonnis fot BRIV of
30 dee. By ouers et nfe peweet wal
vanr liom geword het mic, en het be-
langstellende  blankes gemader om
hom te kelp opspoor, Toe iy wifeinde-
lik in die Pollsmooritronk gevind is,

het sy ougrs sy boete betaal en is hy
fosgelaat,

Dieselfde blankes wat gehelp het
om hom op te spoer, ket hom toe ge-
neem na die Departement van Bantoe-
sake, waar hy aangesé is om na Wel-
lington terug te keer. Die beamples
in Wellington het egier geweier on
aan hom verblylsvergunning te wver-
leen aangesien hy con mvl buite hulle
gebied woon. Daarvandaan is hy pa
die Paarl, waar dasr ook geweler is
om hom te ontvang. Eindelik het hy
die Streekrand van die Paarl getele-
foneer om te sé dat hulle baie jammer
wias oo al die moeiie en ongeriel,
maar dat nuwe inlighing ontvang is en
dat hulle mnr, K, s . pas” met con
maand sou verleng, hangende die on-
dersock.

William woon now tuis by sy ouers,
maar die dreiging hang nog steeds
oot sy hoof om na ‘'n ander gehbied
weggesiuur te word.

AMMA M. met in Oktober 1962 na
Kaapstad gekom. In 1961 is sy vol-
gens inheemse gebruike getroud en in
Mei 1962 volgens die burgerlike sere-
maonic.

Sy was vier keer gearrcsteer om-
dat sv onwettiglik in die gebied was,
Die eerste 2 keer is sy beboet met RID
en R, Die derde keer is sy ontslaan.,
By die vierde geleentheid is regsver-
dediging vir hoar verkry. Nadat haar
saak aangehoor s, was die witspraak
varre oie landdras dar sy wettiplik dear-
op gereghig was omr by haar man fe
woon, en sy is onskuldig bevind en
ontslaaw, Hierdie witspraak is egter
alleens verkry nadat Anna baie moei-

likhede, onkosie, spanning ¢n frustra-
sie fe verduwr gehad het.

MMNE. EN MEV. X, was 'n aange-
name jong paartjie, poed opgeyvoed en
beskaal, Hulle het drie kindertji - ge
had, waarvan die jongste slegs 'n paar
maande oud was,

Voor haar troue het meev, X, by
haar moeder in m Bantocalorpsge-
bited, net buite Kaapstad, gewoon.
Hoewel die jong eggencot egter in
Kaapstad pewerk het, was by nie een
van di¢ wat volgens die wet gekwalifi-
seer het om sy wrou permancnt by
hom te hé nie, en sy is aangesé om
by haar man se vader te gkim woon,

Volgens mnr. X, was sy vader 'n
orgelerferde wan war nie die Christe-
like pelovof aanpensam het nle en wal
nog op 'n balte privvifiewe wyse geleef
hei. Sy vader en sy vrou het mekoar
foe Rooll egrs antmoet e en die deel
van die Transked waar sy vader pe-
woor red, was vie sy ovron Beclienmal
onhekend., Mur. X, et nie geneé pe-
vl o 53 wrow, war it Chirisiin was,
goed opgevoed en pewoond aan "n e
skaafde lewenswyse, wan dic soori
hasigan e onderwerp wat haar lof
SOML Wees ds Sy weggestudir son ward
o by sy vader fe paan waon nie, Ter-
wyl die wet egter is wat dil is en sy
vieder ook nog gewillig s om mev. XL
fe onitvang, was sy @nigste uitweg om
fe voorkont dat sv na sy vader gesfucr
son word, epskeiding: want as holle
peskel was, sou 5y vron weer by hoar
rroedar [ Koapsiad bon woor en sou
sy wmie daargan onderwerp word om
ma sy vader uil-peéndosseer” te word
FIiE.

NASIE

(VOLK) EN RAS

PROFESSOR DR. SURJIT SINGH
Deel I
GODS UITVERKORE YOLK EN DIE VEELVOUD VAN NASIES

Die Ou Testament

Dit kan nie betwylel word dat so-
wel die Muwe as die Oo Testament
die verskille wat daar tussen die na-
sics bestaan erkem nie, Die Ou Testa-
ment bied 'n lvs aan van nasies [Gen.
10 =elfs wior die verhaal van die to-
ring van Babel (Gen. 11} die onder
liggende veronderstelling van die skry
we moes gewees het dat hierdie ver-
skeidenherd bestaan het selfs vidr die
vermietiging van die universele mens-
like taal,

Die straf war volg op die bou van
die toving het doarin bestaan dar die
lede van die verskillende nasies me-
kaar voorigan nie kon versiaan e,
e is wie die verskeldenhad van ma-
sies as sadanig wat die Ou Testament
as die gevolg van menslike sonde be-
skon mie. fre el geval, dit skyn die op-
vatfamg fe pewees el van diggene wal
hierdie ou verfale van die Hvbel be-
waar her, ’

Dit stem ook ooreen met Deut, 32
B owanr dit pesd word dat | die Aller
hoogste aan dic nasies 'n erfdec] gepee
het, toc Hy die mensekinders van me-
kaar geskel het” en .die grense van
die volke vasgestel™ het. Hier het ons
alreeds " voorsweerspietling van die
standpunt van die profelte en wveral
van Dewterc-Tesaja, vir wie Jahweh
nie slegs die God van Israel is nie
maar ook die Skepper van hemel en
aarde (Jesaja 40 @ 25 en wat daarop
volgl: gevolghik s hulle dat God al die
nasies regeer {(Jer, 10 : 7). Hulle gode
is nietige afgode (Jer. 16 @ 19} en die
nasies self is instrumente van God se
toorn {Hosea 10 - 107,

Die Huwe Testament

In die Muwe Testament word dis
verskeldenheid van nasies ewe-cons
erken, Dis miskien voldoende om be-
halwe Hand. 14 : 16 wat hierbo aan-

gehaal 15, na Hand. 2 ; 9 en wat daar-
op volg te verwys., Hier word ‘n lys
pepee van die nasies soos hulle aan die
skrywer van didé boek bekend was.
Dan ook Hand, 17 ; 26 en wat daarop
wilg: God het Luit cen bloed al die
nasies van die mensdom gemaak om
oor dic hele aarde te woon, terwyl Hy
vooral bepaalde (ve en dic grense van
hulle woonplek wvasgestel het”. Hier
word sowel dic bestaande verskeiden-
heid as dic gemeenskaplike oorsprong
van al die nasies duidelik gestel. Wat
ookal die veriolking wat gegee mag
word van Romeine 3 @ 12 en wat daar-
op volg, ook hier word die solidari-
teit van die mens aangepes as ‘m vol-

“donge feit.

Higrdic veromderstelling speel 'n
aansterdike rol in Panlus se prediking
soos die Brief aen die Romeine duide-
Ik aondwi. Die Tode map sekere voor-
dele oor die heidene hé, maar in die
eerste tstansie 65 hulle albei  som-
daars, Almal het gesondig en skiet fe
kort gan die heerlibheid van God, Die
werke van die wel kan geencen help
mie. DMy s dewr geloof in die Here
Jesus Christus dat heiden sowel as
Jood gered kan word,

En tog staan dic Nuwe Testament,
nel soos die Ou Testament, by die ba-
siese verskil tussen hierdie nasies { die
heidene) en Gods uitverkore volk, of-
skoon, s008 ons gesien het, laasge-
noemde nie langer beperk is tot die
vilk Israel wvolgens die viees” nie,
Om dit so skerp as moonilik te stel;
dic kerk kon nie daasrop aanspraak
maak om die erfgenaam van Tsrael
vian owds te wees nie, die kerk koo
nie verkondig dat Jesus die Messias
van Israel en van die nasics was nie,
alvorens hy nie eers die verskille wat
tussen hulle bestaan, erken het mie,
Denr Christus word die sonde oorwin
en die muur van vervreemding wat
die mens van God en sy medemens
sked, vernietig. Dan ontstaan dic nowe



Editorial
S“THEOLOGICAL TRAIMING IM SOUTHERM AFRICA™

The idea of a systematic wrillen énquiry into theological
training at Southern African seminaries was conceived at the
first Theclogical Staff Institute which met at the Foresl Sanc-
tuary, Stutterheim, Cape Province, at the beginning of 1963
A l..‘l::nllni.l.tﬁ:, under the chairmanship of the Rev. Dr. Peter
Beverhaus and fully representative of the institutions which
attended the conference, spent six alfternoons discussing the
problems and needs related to the training of African mi-
nisters. It reported its findings to threc plenary sessions of
the conference which requested Dr. Beverhaus to prepare a
report on the work of the seminarics.

“Theological Training in Southern Africa” is the report of
this investigation and was compiled from the findings of the
Stutterheim Committee and the more detailed information
received In reply to a guestionnaire. (The questionnaire ap-
pears in the published report). Although it does not ¢laim to
be an exhaustive account of the subject it does bring together
previously unrelated methods and insights which determine
theological education in Southern African seminaries; and it
does give directions and contributes practical suggestions lo
a field of problems and answers which still demand much
siudy, experience, co-ordination and prayer.

While the investigation did not include a direct sludy of
South African Roman Catholic seminaries, Dr. Beyerhaus
went to the trouble of consulting available lilerature in this
field and especially Adelrich Morant’s “"Die philosophisch-
theologische Bildung in den Priesterseminaren Schwarz-
Afrikas",

The leitmotil and aim of the report can be given in one
word — ‘relevance’. This plea for rcalism and relevance is
apparent in the treatment of all twelve sections of the report,
The following enumeration of the headings of the different
sections is sufficient to indicate that this is no mere academic
investigation, but one which is constantly aware of the real-
life problems and needs of the seminarles: Entrance Qualific-
tions, The Aim of Theological Education, Syllabus, Relevance
of the Syllabus to Africa, Biblical Languages, Teaching Meth-
ods, Textbooks, Examinations, Spiritual Education, Thealog-
cal Study and Church Work, Probation, Students’ Wives.

Althowgh this is a report on the problems and needs re-
lated to fhe traimidg of African ministers, (s delineation of
the problems and s practical suggestions for finding o solu-
How ta them applics mutatis mutandis (o the theological edu-
cation of European ministers as well It is nor foo much to
say that Dr. Beverliaus has praduced a report which canmor
be ignored by anvome concerned with theological education,
and which, if it receives the careful study and attention it
deserves, can Breathe new life into the work of our seminaries.

Copies may be obtained from the Honorary Secretary,
S.A. Advisory Commitiee for Theological Institutes, c/o. PO,
Box 97, Johannesburg. The price is 30 cenis per copy {includ-
irg postage). Chegues and Postal Orders are payable to the
S.A. Advisory Committee for Theological Courses. { Bank Com-
mission must please be added to country cheques).

Inleidingsartikel
MINDOLO

Elders in hierdic uitgawe verskyn die persverklaring van
die samespreking van Christene te Mindolo wat pluasgevind
het vanaf 25 Apeil tof 3 Junie waar besondere aandag pepee
is aan die rassesitupsie in Suidelike Afrika. Behalwe vir wit-
treksels uit die persverslag en enkele berigle in daghblaaie was
daar tot dusver geen openbarc bespreking oor dic bevindinge
van die Konferensie nie, Enige sodanige bespreking sal alleen
met vrug kan geskicd nadat die volledige verslag beskikbaar
gestel is — hopelik oor twee of drie maande,

Dis jammer dat die hoofklem in sommige verslae in die
dagpers op die loelaatbaarbeid al dan nie van geweld as
metode van weerstand geval het omdat hierdie saak slegs 'n
klein onderdee]l gevorm het van die geheel en omdat dit wit
dig persverklaring blvk dat daar beslis geen eenstemmigheid
hieroor bestaan bet nie. N0 peem egler niks weg van die
cenparige indruk van al die deelnemers dat hierdie byeenkoms
wvan hesondere betekenis was veral om twee redes: Ecrstens
omdat dit asn almal teenwoordig 'n omvattende heeld geges
ket van die rasse-situasie in verskillende dele van Suidelike
Afrika en twesdens omdat dit dewr die eerlike selfondersoek
ook die swakheid cn skuld van dic kerk san die lig gebring
het. Hoewel hicrdie skuld eerstens aangedui is as die skuld
van stilswye wil ons sonder vrees van tespraak ‘n ander
vorm van skuld byvoeg: di¢ van dubbelslagtigheid. Wat Suid-
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PRO VERITATE

MEDITATION

TREQ—J93:;
Helf, 1bo0—p933,

ROB TU MO BHOILE, A COMDI CRIDE

1. Be Theu my Vision, O Lord of my heart;
Nauzght be all else to me, save that Thou art —
Tn'tt‘.lt.l my hest Hl[.rugﬁl, Ei:f r_ﬂxy or fJJ.' n!'.g.’.bl,
Waking or sleeping, Thy presence my light.

2. Be Thou my Wisdom, Thou my true Word;
I ever with Thee, Thoo with me, Lord ;
Thou my great Father, I Thy true son;
Thou in me dwelling, and I with Thee one.

3. Be Thou my battle-shield, sword for the fighe,
Be Thou my dignity, Thou my delight,
Thou my soul's shelter, Thou my high tower:

Raise Thou me heavenward, O Power of my power.

4. Riches | heed not, nor man’s empty praise,
Thou mine inheritance, now and always:
Thou and Thou only, first in my heart,

High King of heaven, my treasure Thou art.

. High King of heaven, after victory won,
May I reach heaven's jovs, O bright heaven's Sun!
Heart of my own heart, whatever befall,
Still be my Vision, O Ruler of all.

Aweciene Irisit, tr. by Mary Elizabeth Byrre,
verzified by Elvanor Hemrieifa

Amen.

WRYE AATSE MN.G. SINODE QOR
PRO VERITATE” EN CHRISTELIKE
INSTITUUT

Dig vergadering het hom baie sterk
uitgespreek  feen  die  onafhanklike
Blad Pro Veritate en wel om die vol-
gende redes: Ten eerste, omdat dig
die rasse- en kerklike eenheid censy-
dig oorbeklemicon asof dic wese van
die kerk doarmes gemoeid is en asof
dit 'm merkteken of die enigste eien-
skap van dic ware kerk is en asol did
standpunt die absolute waarheid is;
ten tweede, omdat dit dic tckens toomn
van indifferentisme ten opsigte van
kerklike beleid en belydenis, aange-
sien dit interkerklik op neutrale viak
spamapreck sonder om beleids- en be-
lydenisverskille in ag te neem; ten
derde, omdat dit op hierdie wyse be-
sluite van ons kerk ten opsigle van
sending- en rasseverhoodinge onder
verdenking plaas en gevolglik verwar-
ring en onenigheid in die kerk verwek.

VanweE hierdic spanninge wat deur

Proo Veritare veroorsaak word, vers
sock die sinode sy ampsadraers en lid-
mate om hulle van die blad te distan-
sieer, deur nie daarin te skrywe of die
stondpunt van dic blad te help hevor-
der nie. Die sinode het dit ook aan sv
verteenwoordigers in die Koratorium
van ons teolegiese opleidingsentra in
Stellenbosch en Pretoria opgedra om
hicrdic standpunt van ons kerk aan
genoemde inrigtings sterk fe spel,
Op voerspoor van n besluit van
die Bred Moderatuur van die Algeme-
ne Sinode is ook die stigting en be-
stman van die Christelike Instifut
van Suider-Afrika eenparig veroordeel
en afgekeur, omdat sy optrede lei tot
die besirvding van die rasse en eku-
meniese standpunt van ons kerk, om-
dat dit op dic terrein van die kerk oor-
tree en verwarring skep, en omedatl die
kerk reeds die nodige liggame en ka-
nale vir konsultasic cn samewerking
met ons dogterkerke geskep het.

= aie Kerkbode'™ — 27 Med M Uidireksel
wid artikel van ds, I J, Malan:  Hoogte-
pute van die Viepstaeise Séeode”,

Alfrika betref, moet die Afrikaanse kerke, as
hulle eerlik wil wees, erken dat hulle huidige
skuld op dic gebicd van rasseverhoudinge
di¢ 15 van stilswye oor baie vorms van onreg
wat geen christen in die lig van Gods Woord
me. ‘n rein gewete kan goedkeur of verdedig
nie — n stilswye wat of van instemming
getuig, Of van ontwyking om profeties te
spreck teenoor owerheid en volk, Wat die
kerke betref wat ons Engelssprekendes be-
dien, is daar ewe swaar skuld — die skuld
van besluite en beleide wal voorges om in
woord die boodskap van geregtigheid te ver-
tolk terwyl in die dapd van die kerklike
prakivk dit &f verloén of =0 verwater is dat
dit geen wesenlike uitdaging vir dic rasse-
vooroordele van duizende lidmate gebied
het nie,

Oor die feit dat die kerk 'n baie belang-
rike en verantwoordelike taak in die situasie
het, val daar nie te twyfel nie. Die vrasg

is nic eerstens of Christene en kerkgenoot-
skappe in Suid-Afrika saamstem met die
bevindinge van Mindolo nie — ook daar was
daar diepgaande wverskil van mening oor
sommige sake. Die vraag is of ons die erns
van die situasie in Suid-Afrika genoegsaam
besef om te kom tot openhartige en uiige-
breide samesprekinge tussem Christens van
verskillende kerke en kleure. Da reeds laat
— baie laat, en die toestand is ernstig —
baie crnstig. Die verlies vir die Christendom
iz reeds onberekenbaar groot — maar in Sy
genade gee God ons nog 'm kans. God vol-
bring die taak van sy Koninkryk &f deur ons
gehoorsaamhbeid — of ongeag ong ongehoor-
saamheid. Dic peskiedems en die wéreld sal
oordesl of die kerk gehoorsaam het, Maar
wee ons as dit eendag mag blvk dat die
oordeel van die wéreld in werklikheid die
oordee] van God was wat Hy deur die wé
reld uitgespreek het ocor 'n ongehoorsame

volk van Goad,
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Intreduction

The relations hetween races are a
basic human problem facing mankind
today and are a matter of hurning in-
ternational concern. While recognis-
ing that Southern Africa has no mo-
nopoly of racial and other tensions,
the Consultation considered that the
particular circumstances of this area,
the unique nature of the problems of
South Africa demanded a particular
understanding. It endorsed the need
for an ecumenical approach as an ex-
pression of the unity of the Church
of Christ and of international Chris-
tian concerm over a situation which
challenges the Christian conscience
and lor which the Church has as yet
found o solution,

Failure 1o ook at life as a whole
and acceptance of apparent limita-
tions fo aciion had remdered ihe
Church guilty of failure in fulfilling
s reconciling wrission. It has been
fmﬂ'}' of the sin of silence, lack of
dentificarion with the suffering and
appressed, unwillingness to be imvaly-
ed, and lack of real fellowship in
Cherdve.

The Consultation belleved that
once this is confessedly realised, there
are still many unexploited avenues of
witness, service and  reconciliation

en to Christians, and it called par-
ticularly on the individual lay Chris-
tian 10 asswme his responsibility in
these and other respects.

It was essential that the founda-
tions of an equitable society should
be laid down mnow and that the
Church be prepared, laymen and
clergy alike, to understand the situa.
tion and prepare for the future with
ﬂ:i-lz:ﬁvc Christian action and Ffort-

The present position

The Consultation then proceeded
to analyse various aspects of the si-
tuation, the ccomomic, the political,
the social, and the position of the
Church in relation to these,

Economic

While recognising the differences
to be found between the various coun-
tries discussed, the Consultation came
to the conclusion that the following
general pattern obtained.

_ Economic power rests almost en-
tlr-;l:.r] in ]lh:r hands of the White man
and this bas given rise to an economy
with a double standard which over-
whelmingly favours the White man.

—_

“PRAY FOR THIS PEOQPLE"
froen page 2

There is an honesty about this pro-
phet which we must take Eﬂdﬁusﬁr_. a
refusal o close his eves to evil or to
find cxcuses for it. In fact he saved
perhaps his hardest word for ihose
who would minkmise the national sin:

“They have healed the wound of

my people lightly,

saying, 'Peace, peace’,

when there 5 do peace!™ (8 = 11).

If we are true fo this prophetic
fradition, we must repudiale the jalse
patriofism which zavs that one peest
not crificise fis couniry, Surely those
who would find a “sitver lining™ in the
clowds over South Africa by saying,
“Look af our prosperity”, or, "Look
ai the violence and racial tension of
other lands" — surely such are -
trug o what Scripture would say 1o
ws. They have anderce the very basis
af their love and rendered meaning-
less thelr infercession.

PF.E-.I and sction

) ‘e than this — Jeremiah did not
simply pray for his people in their
plight. His intercession was part of a
fuller ministry to this people. His love
for the nation, his passion to avert the
disaster which he saw ahead drove
him to more than praver. It led him,
s we have seen in an earlier article,
to decp political involvement, to the
cepseless effort by word and action
fo turn aside his nation from its col-
lision course.

Amd must wof the South African
Church see its minisiry of intercession
moa semilar perspective® There are
somme who say, "Lat the Church be the
Cheerch, doing its own parficular work
of worship, teaching and pastoral
care”. Hut wnless the Church, as it

e
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MINDOLO CONSULTATION

“CHRISTIAN PRACTICE AND
DESIRABLE ACTION IN SOCIAL
CHANGE AND RACE RELATION”

It all cases thers is a great disparity
in wage levels and occupational status
and the burden of poverty and dis-
tress rests on the Mon-Whites who, be-
cause of lack of education, capital and
credit, have not been able to partici-
pate to any notable extent in business
caterprise. This cconomic duality is
painfully reflected in the educational
systems where there is a similar dis-
parity im the financial provisions
made for the various races and where
facilities for wvocational and techni-
cal, sccondary and university edoca-
tion are totally inadequate,

The Consultation particularly noted
the wany legal and {reditional bar-
riers which prohibited oufright or
hindered the acguisition by  Now
Whites of the freedoms of associalion
af moventent, of speech, and gave rise
to the preat social evils which are
the concern of the Churci

Political

In considering the political sifua-
tion, the Consultarion drew aftenfion
ter the process by which constitutional
charnels of echicving political rights
and exercising civil liberties had been
closed  to Non-Whires despite  the
peaceful measures adopred by African
political  Orgamisaiions  over  EEny
years o secure ordered and negotiar-
ed change. This had brought leading
Africans to fthe conclusion that their
arfly recowrse was one of violerce,
This conviction, lakén in conjunciion
with  fardering  governmental  atii-
feedes and international preparations
to siteriene had fneregsed the gravity
af  the  situatios, The Government
withowt the consent of the governed
camnol be approved and this makes
it imperarive fo draw the altention of
Churches and tndiddual Christians to
their callfvg. The world commermity,
while condemning, had the duty fo
produce construciive alternative so-
Tutiows,

The Consultation considered four
forms of action that could be taken

prays for imperilled Sowh Africa,
goes beyvond the life of praver, and
franslates 5 cowcern mlo coffective
action a5 well, swrely ifs prayer will
nat be heard.

In this context of utfer honesty
and fearless action, the Church is
called to intercede. The Church, like
the prophets of old, lives in the im-
mediate presence of God, To it is
granted a specially intimate relation-
ship with the Lord. Standing as it
does in the courts of the Lord, the
Church must see, before all others,
the purpose of God For South Africa,
and hear his word of judgmeni when
the nation befravs him. And it will
have failed in its calling if it does mot
so identify itself with those who are
judged thar it pours out its soul in
prayer for them. To live in God's pre-
sence is not a privilege to be enjoyed:
it bears with it a responsibility to be
Fulfilled, that of servent and unceas.
ing intercession for the sinful nation,

But the rragedy of Jeremiah may
well become that of the South African
Church today. We may find that the
sin of the nation is too great, and (hat
5o long as the majority of those with
power continue in  their present
course, neither eloguent preaching,
determined action, nor impassioned
intercession will avail, Living as we
do in a land which consistently de-
nies Gods will, we must not be
surprised if the Lord says to us what
he did to Jeremiah: "1}‘huugh Mosos
and Samuel stood before me, vet my
heart would not turn to this people.
Send them out of my sight, and let
them go!™ Pray we must, if we serve
the Lovd and love this land, Weep we
must, a8 we see the path it treads,

Bur we have no right to complain

— the basic form of spiritual resis-
tance, constructive political opposi-
ton, extra-constitutional activity, and
violence,

The Church and society

The Consultation examined the fu-
ture of socicty as presented in papers
and  discussion. It found a society
where privileges of all kinds were the
apparent prerogative of White men
and where racial pride and prejudice
had led (o o society racially stratified
and peographically divided into “ra-
cial sections”. Such social and racial
stratification was not only opposed
to Christian concepts, but seemed to
be regarded by the African as de-
priving him of Christian and civic res-
ponsibility, Fear of competition and
of physical absarption by the African
led 10 hardened attitudes and oppres.
ston, absence of trust between Chris-
tianz, and to a distortion of accepted
norms of social behaviour, Tribalistic
and nationalistic lines of division
within the Church hindered united
Christians  witness and  destroyed
Christian Fellowship.

Tpnorance of the dvnareics of the
ertergent sociely was prevalend grong
lay and clergy alike and there was an
absence of common plans of action,
and conrmion undertakings, and refrc-
fance on the part of the Cherch to
wanrk with other lay orgarisafions ard
agencies, Limes of commurnication
were breaking dows

The eall of the Church far
Positive Action

Viewing the picture presented of
great inequalities in wealth, the self-
ish possession of economic power by
a minority racial group, the denial to
men of opporiunity for full Christian
manheod and the moral responsibility
of the Church and of Christians, the
Consultation ealled o the Church and
to Christians for positive action to
climinate the discriminatory strue
ture of the present system,

————— e

if owur prayers and tears are nol ans-
wered, and we find that God has de-
termined o wipe ouf this nation for
irs evil wayvs. He was willing 1o des-
tray hizs beloved Israel, his specially
chosen one. We have no avidence Thar
e will do orherwise i the case of
Sowuih Afrvica, if it does nof repent,

“Remember how [ stoeod before

thee to speak good for them

to turn away thy wrath from

them.”

"D ot pray (or the welfare of
this people . .. Do not enter the howse
of mourning, or go to lament, or be-
moan them; for | have taken away
my peace [rom this people, says the
Lord, my steadiast love and mercy.”

1} Some schelars have argued that 1
prayvers of 14 @ T—9 pngd 19%—X are ol
intervessions, but clther the words of
the people, or clse his deflberate mock-
ing of popular pietv, There s, however,
no evidence whatever for elther of these
suppasitions. Furthermors, in 14 @ 11
and 15 : 1 Yahweh siates that he will
ot listen to & prophetic intercsssion.
These stalemenis make no sense onbess
Iz has just heard such am intercession,
In addition, God refuses o aocept the
people (v, 10%; bot if 14 @ 7—9, 19—22
watw the prayer of the people, sincevely
ullered, what is the justification for this
doom? Jeremiah has already made clear
(4 2 1=} that trwe repentance will bring
resforatkon. Yel here the praver does
not even gel o hearing from the Lopd,
Clearly the prayers of 14 : 7=% and 19—
22 do mot express the Faith af the people,
but are il intercessions of Jeremizh,

¥ The Revd. P Allen Myrick is leclurer in

e Testawens, Adawiz United College,
Federal Theologicel Semidrnary Alice, TP

The economic

The Consultation considered that
it was a responsibility of the Church
fo do evervthing im ii5 power fo re-
move the duality in econawiic, occH-
paficnal and educational opportunity
oo which so much poverty and Rumian
suffering were due.

To this end, it suggested that it
wis imperative that the Church ex-
tend its educational and training &c-
tivities, particularly wocetional and
technical, and accept a special respon-
sibility for initiating and encouraging
literacy campaigns. To promote Mon-
White participation in economic res-
ponsibility, it was the duty of Church
and Christian businessmen to seck to
persuade both Government and pri-
vite enterprise to provide capital and
credit and to persuade businessmen
to train Non-Whites for rapid ad-
wvanee, The Church and Missions them-
selves should fully wtilise their lands
in rural areas and cpcourage collec-
tive farming where desirable,

OF basic importance wis the eguil-
able frechold distribution of land, and
the repeal of legislation hindering this
should be sought. Means by which
Non-Whites would share in industrial
ownership should be increased and
encouraged. The Church had an essen-
tial dulv to preventi abuses in the
svstern of recruiiment of migratory
labour and to seek its reduction to a
minimunm.

The repeal of all legislation con-
trary to the Christian  conscience
should be sought and, in particular,
these laws which prevent the proper
formation of trade wnions, freedom
in choice of work, and all laws en-
trenching discriminatory systems of
education.

The political

After full debare, the Consultation
was wrarrmiaees that all adewli persons

whatever race had the right fo par-
teipafe in fhe policvmaking decisions
of the cousttey to which they belong
and that all generally recognised civil
rights are part of such participation.

Tt stated that the formal extension
al the franchize itself is no puarantees
of full and jusi participation and as-
serted that justice requires that poli-
tical power in the form of the vote
should he shared as widely as pos-
sible throughout the population andd
that every man's vote should have the
same wvalue. While all were apreed
with this ultimate political goal, there

- was difference of opinion as fo

method, but need for some immediate
actlon was unanimous,

Ta enswure this and fo allay the
fears of present dowvirant groups, e
Consultarion recommended that in
plural societies the granting of eqeol
rights and responsibilifies of citigen-
ship showld be accompanied by a con-
stifutiomally puarantesd Bill of Rights
enfrenching the [liberties of all cifi-
ZERE S0 a5 (@ ensure mminorities of
fegal profection secured by an inde-
perndent fudiciary.

After reviewing the various alter-
natives for action to improve race re-
lations open to Christians, it was
agreed  that where Christian con-
science and the Word of God com-
mend, all Christians should take the
initistive in resisting evil by choosing
from amongst these means.

In the particular case of Southern
Ehodesia, the Consultation asked that
the Churches in Britain should try to
ensure that the British Government
does not shirk its responsibility in
seeking a solution to the constitutio-
nal problem. Churches in Britain and
Southern REhodesia were asked 1o
create conditions for the successful
calling of a constitutional conference
in which Africans and Europeans
would agree on the future of the
COUntry.

Where government adopted & po-
licy of non-racialism, there existed a
fruitful Ffleld for positive Christian
action.

The Church and society
Turning to the Church and Society,
the Consultation emphasised the need
DR e page 5



!_une 15 Junie 1964

__PRO VERITATE

TOWARDS A THEOLOGY OF CHURCH AND STATE

BY THE RIGHT REVEREND B. B. BURNETT,
BISHOF OF BLOEMFONTEIN

BOTH Church and State are in different ways servants of God.
Neither is set over the other, But Jesus Christ is the Lord of both.
The world belongs to God not only because He is the Creator but
because He has set His seal of a new creation on it through the
Son of Man, Jesus Christ. Jesus is set over the whole Creation.

“For by Him were all things creat-
ed, that arc in heaven and that are in
earth, visible and invisible, whether
they be thrones, or dominions, or
principalities, or powers: all things
were created by Him, and for Hime:
And He is before all things, and by
Him all things consist™ (Cel, 1 :
16—I7).

We do, nevertheless, await the per-
fect consummation of His reign. We
live still im a world in which sin is

MINDOLO COMNSULTATION
from page 4

for commitment to unity, devout boy-
alty of ministry and laity across racial
barriers, the adequate traming of mi-
nistry and laity and willingness (o ac-
cept international help and other as-
sistance.

Teaching and preaching wmuist be
made more relevanl (o the situation
— fo achieve Hhis, special courses of
instruction for clergy and laity, rein-
forced By meamngiul and effective
Bible study, should be developed, An
actual knowledge of the dynamics of
race prejudice and discriminefion was
exsential and the mosi effective coun-
selling for this lay in the formation
of swall growups,

There was a need for a full exami-
nation of the growth of indigenisation
which should not be directed or hur-
ried from without, and the Consal-
tation suggested that the All Africa
Conference of s should launch
an examination of this and of the im-
plications of an indigenous liturgy.

Examining areas in which the
Chorclt conld take fruitful action, the
Consultation urged Christians engaged
i teaching amd other professions fo
come fogether in positive co-operalion
and pointed fo the desirability of non-
racial stwdent camps and  siwdent
proups, Those qualified should extend
fwtorial services to students.

The Consultation again stressed
the disrupting effect of the migratory
system and redterated its call that
every step should be taken by Christ-
iahs fo reduce the evil if produces,
It also drew altention fo the need o
miodify legislation which hindered the
growth of Christian family life and o
the right of all citizens (o choose their
places of abode. A study was reguired
of the legal stafus of African women,

De:aling with marriape, the Consul-
tation considered that the Church and
Christians should study more closcly
marriage by customary rites and
stated emphatically that there are no
scriptual grounds for forbidding mar-
rimges of persons of different races.
The Church, however, had the respon-
sibility to create a climate of accep-
tance within society of inter-recial
marriages.

There were members of the Con-
sultation who {elt bound to dissociate
themselves from any sugpestion that
the wse of industrial disruption, the
invoking of sanctions or othor forms
of international intervention, or the
use of internal wviolence arc poermis-
sible methods to secure social justice.

Some members of the Consultation
were of the opinion that it is not the
task of the Church as an institution
or organisation to undertake to pro-
duce and to carry into effect specific
coonomic and political solutions to
human problems,

* The above repor? i¢ printéd withoue al-
ferafion exwept for placing cerlain key
secilovts i ifalic fype

commitied, in which there is misery
and the shadow of death, and in
which the best is corrupted by sin.
We walk by laith and not by sight.
And as those who are still becoming
more perfectly citizens of the Divine
Kingdom, we sireich forward to what
is still to come. This does not, how-
ever, inany way destroy the validity
of the claim that the rule of Jesos
Christ extends not only over the
Church, but over the whale creation
amd every aspect of it This claim
must be continually recognized by
the Church for she exizis to be the in-
strument by which the creation is
sanctified by God. On the other hand,
this does not give the Church the
authority to treat the State with in-
difference or contempt. While men
live still between the time of God's
redemptive action in Christ, and the
Parousta, the State is not only neces-
sary, but it is God's minister,

The State in the Mew Testamant

The idea of the State as embracing
both rulers and all the people over
whom they rule, is not found in the
MNew Testament. It is the exercise of
power or government, that the Mew
Testament speaks about. Tt is those
who wield power through the inspru-
ments of Government about whom
Paul writes,

“Let every soul be subject to the
higher powers, (supreme authorities)
for there is no power but of God: the
powers that be are ordained of God,
Whasoever therefore resisteth the po-
wer, resisteth the ordinance of God:
and they that resist shall receive to
themselves damnation... For he is
the minister of God to thee for good.
But il thow do that which is evil, be
afraid; for he beareth not the sword
in vain: for he is the minister of God,
o revenger bo execute wriath upon him
that doeth evil. Wherefore ye must
needs be subject, nol only for wrath,
but also for conscience sake. But for
this cause pay ye iribute also: for
they are God's ministers, attending
continually upon this very thing, Ren-
der therefore to all their dues: tri-
bute to whom tribute is due; custom
to whom custom: fear to whom fear:
ill'mu_lrc:'ut' to whom honour” (Rom. 13 :

Those who govern gxercise power
as munisters of God, They are His
servanis o perform a good work,

In 5t Folwi's accownt of our Lord's
frial Jesus is represented as recogmiz-
ing rthat Pilate exercise power as
God's minister, AN Rumign authorily
has both fs sowrce amd it5 finits in
Cod's will. Pilare's authordty to cen-
tence Jesus to deark {5 derived from
Ceond. Jesus sadd: "Thow wouldst have
MO POWEF Qgaingt Mie, excepd (f were
giver thee from above” {Tabm 19 5 11,

Since we live stlll belween the
time of the Saving Acts of God in
Christ and the Second coming ol our
Lord in Glory and men do not wholly
respond to God's Grace and will not
be governed by the Gospel, it 15 neces-
sary that the Siate should exist 1o
impose bounds (o the conduct of men
by forca. Thus the State is God's gilt
by which He can exercize a Fatherly
concern for His creatures as the Siate
discriminates, in a rough and ready
way, between right and wrong and
protects men by its power from the
avarice and lawlessness of ather men.
It is in this way that the State is
God's servant. "For he is the minister
aof God to thes for good” {Rom. 13 ¢
). Im the purposes of God the State

has its ministry side by side with the
ministry of the Church,

A Government provides the order
and stability within the [ramework
af which the Gospel can be preached
and Hved until God's Kingdom is fully
and perfectly realised. Conseguently
gays St Paul, It is a Christian duty to
serve the State as God's given way
af preserving stebility and the best
possible social order.

“Therefore he that resisteth the
power, withstandeth the ordinance of
God"” and we are subject to the autho-
rity of the State not only because of
the fear of punishment but “for con-
science sake'”,

Church and State In a sinful werld

The authority of Government is in-
dependent of the manner of its com-
ing to power amd the fact that it
misuses iis er from time (o lime
and acts unjustly does not deprive it
of its Divine calling. Thiz must be so
because of the imperfect and provie
sional nature of all exercise of power
by men.

It is wrong to expect the Stale fo
e Ltopia. It can never Becomie fhe
Kingdom of God any more rhat the
Church is the Kingdom of God on
Earth, Both share in the imperfec-
fioms and relativities of history. We
will behave as Feslots and not as
Christians if we expect foo much
frome the State or expect too ik of
our ownt political panaceas. No Gow-
ernmens acts with complete justice.
Beetr even when the Stafe acts in a way
that is conirary to what we hold 1o
be Christian values, rhere still re-
MIAENE @ Fertiant of frae govermment,

This is why Diettrich Bonhoeffer
who was hanged by the Nazis on April
9, 1945, could write in his “Ethics™:
“"Even when the Govermment incurs
guilt and is open fo ethical affack, its
power is from God". Thus too Karl
Barth, who was strenucus in his op-
position to Nazi tyranny could say:
"The State can asswte the face and
character of Pilate. Even then, hows
ever, 1t sl acts in the power which
Crod has piven it" (Christen gemeingde
und Biirgergemeinde — 1946).

The Christian has a duty to obev
even the Siate which misuses is
power. Even a Government of Athe
ists is the Servant of God, We do mot
demand of our fellow Christians in
a Communist state that they should
subvert the law and behave as unre-
lenting enemibes of the State. When
5t. Paul enjoined loyalty to the State
he was asking Christians to obey the
representatives of what we would now
regard as a harsh imperialism.

The Fifth Thesiz of the hisioric
Barmen declaration of May 20—31sr,
1934, has @ salutary warning for the
Chureh, Tt reminds ws that both
Church and State axist “in the as yet
unredeemed world”, The Church will
therefore be very careful in making
judgmpents on that other servant cxf
God  becanse there are very few
proflerms which press apon the Seare
which do mof also affect and even
carrupl the Chareh as well,

The State is necessary but provisional

In the Mew Testament the State is
garded as necessary, but provisional,
It is a temporary institution but for
the time being willed by God, Ob-
viously, therefore, the State cannot
expect anconditional obedience, Jesus
neither takes the way of the Saddy-
cees who submitted unreservedly to
the Power of Government, nor the
way of the Zealot who advocated the
holy crusade, To the citizen who s
tempted to give the State an unrescryv-
cd obedience, the Christian must say
dizstinctly “Give God what is His and
do not give It o the State”. To the
Zealots the Christian will say: "Give
to Caesar what is Caesar's and don't

turm that community, which must
proclaim the Kingdom of Ged, the
Etcrnal and perfect Kingdom, into &
political pressurc group with all its
limitations and contingencies",

There is bound to be a tension here.
This is derived from the eschatologi-
cal nature of Christianity. The King-
dom is already among us but at the
same time it is pot yet consummated.
The true State for the Christian is in
the Heavens but the earthly Stale is
Geod's servant while we await the Pa-
poapsia, "Thus Jesus” whole position
towards the State”, says Oscar Cull
man, "is circumscribed, precisely in
the duality it entails thruoghout, On
the one hand, the State is nothing
final. On the other, it has the right
to demand what §s necessary to s
existence — but no more” ("The State
in the Mew Testament").

While therefore, obedicnce to the
State is enjoined in the New Tesia-
rent It is made very clear that the
State is expected to use its power
“for vengeance on evil doers and for
praise to them that do well™ (1 Peter
2 - 14

Nevertheless the conditional nafure
of the State is clearly recognized in
I Cor. 6 ¢ 1. “Dare any of vou Having
a matter against his neighbour po to
law  before the wnrighicows”, And
dgain: "We speak wisdom among the
full growe, yet a wisdaowe not of this
world, nor of the ralers of this world,
which are comring Lo maught . .. which
none of the rulers of this world
krnoweth; for had they Enows i they
wiordld not have erucified the Lord of
Glory,.." {1 Cor. 2 | 6=8). Moreover
the same state to which St Paud sum-
moned Chrisrians o show opbedience
iz, i the Revelation of S0 John the
Divive, doseribed as dediaric and un-
der the Tudgment of God. The Roman
Empire hecame, as it were, possessed
by demonic powers and demanded
for ditself whar was God's, It damand-
ed worship of the Emperor who was
fhe somrce and symbol of Imeperial
Power and se came into conflicr with
that acther Servant of God, the Charch,

Conflict betwean Church and State

What should the Church dao when
this happens? This is what the Bar-
men Declaration attacked in its Fifth
Theszis.

“"We refect the false doctrine that
the Stave should or can, beyond iis
spectal fask, become the sole and to-
tal arder of human life, thus fulfilling
alse the Churelt’s vocation”, also “We
refect the false doctrine that the
Church showld or can, bevond {is
special  fask, assume characieristic
gm::e'fmm armd  the dignity of the

fate "

The w:ir_v fact, however, that a Go
crnment 15 part of the contingency of
history means that it cannot m!;k:
ab=olute claims on its citizens, bt it
also means it is very difficult o be
clear that a Government is so bad that
it should be tolally resisted. Govern-
ments use power relatively well and
relatively badly; never absolutely well
or absolutely hadly. It is left 1o Chris-
tians to decide when this minister of
God, the Stale, has become an enemy
af the Kingdom of God.

Assuming we are well informed,
how do we make a decision about
this? It is certainly not enough to 12l
us as our Catechism, revised to ac
cord with our new Republican Status,
savs; “To honour ansunhcy all whao
bear authority in the state according
foo God's Taewe™. T this is meant to as.
sert that power to rule is given by
God and that we should thercfore
obey the Govermment, there is no
problem. But 1 think it means to say
more, [t means, I think, to place a
limit on the authority of the State.
Certainly the existence of the Church
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does place an ethical limit on the way
the power should be exercised, but
we are left unenlightened by the
teaching that we must honour and
obey those who use power apcarding
to God's law. This is unhelplul becau-
s all human justice is relative, There
never has been and pever will be a
Government that uses power literally
according (o God's law. What in any
case do we mean by God's law? Do
we mean what is called the Matural
Low? If 50, it must be said that expo-
sitions of this “law"” have been as
limited by historical contingences as
other human witerances, If there is
a Natural Law we do not know con-
Fidently what this is. Any definition
of Matural Law is conditional be-
cause man's reason is the reason ol
sinful man and therefore all “state-
ments and definitions of Justice are
correpied by cven the most rational
men through the fact that the defime-
tion is coloured by interest”, (R Mie-
buhr, “The Mature and Destiny of
Man™). We can all use logic admir
ably in our own interest, " Natural law
theories thus Fail to do justios to ever
new  historical occasions amd confi-
gurations on the one hand, and pro-
vide the basis for the absoludizing of
relative historical judgments an ai
tuations on the other”, (G, Harland,
“The Thought of Reinold Miebuhe™),
It is in any case uncongenial (o a re-
ligion of Grace (o lall back on the
concept of law when it is confronted
with ethical judgmenis.

Ch wehiad prownds then do we dara
to seek o correct and oriticise the
Bilave, or on the other hand, trv fo
sl ad strengrhen ir?

We flend the answer by asking “How
do we refate the Gospel 1o Govern-
mens, Agape to Power, Grace to Law,
Livvg ta Tustice

Agape and justice

Onpe cannot dissociate love [agape)
from justice lor justice must express
bove, but these are not by any means
the same thing. Justice cannot be
properly conceived apart from love
because justice is only expressed in
relation to love and a pardicalar his-
torical sitwation. Justice cannot 'we
defined apart from both agape and a
uirique situatlon. Justice is only work-
ed owut in relation to love amd certain
historical events. It cannot ke drawn
up in splendid fixed codes In a final
and perfect form. Justice moreover
is mot only the fulfillment of agape,
it is al=o a contradiction of it. dgape
15 selfsgiving without counting the
cost, It is sheer generous love. Justice
on the other hand must count the
cost, It must balance claims. Agape
is oot fawe at all, ir is @ loving relation-
ship, Agape poes far bevond justice. Tt
is the quality that rules in the King-
dom of God, The State must make do
with justice,

Byt a5 we have seen, justice and
agape are also directly related. Jus-
fice is the best possible expression af
agape in e circumstances prescribed
by hisiory in fellen society. Justice as
eerecrr Krrow 0F i5 mever arvihing more
shan ar approvination. Agape has an
absolute guality about it Justice has
necessary limits. Apape has wo limits,

Here is the difference beiween
agape and the law:

{a) the law in summary form: “Thou
shalt love thy necighbour s iy
self” — this has limits.

(h) Agape: "A npew  commandment
give T unto vou, that ve love one
another even as [ have  loved
_1.'|;.m"'.

The problem s how to focus agape
{which is limitless, generous love) in-
ta justice so that the latter is the best
possible expression of agape in the
CIFCUTSLanoes,

Bt in imperfect society, in Gov-
ermment  and  administration, agepe
cannot (ind direct social expression.
It is alwavs filtered throwgh justice.
Apape cannot come naked into the
law courts and parliament and police
force, This is the mistake of pacifism.

To make ggape the only means of
social action in a fallen waorld will
lead to greater injustice. Lethimg your-
self be walked on in a social or inter-
national context casily leads 1o more
injustice, It is also irresponsible, and
love is always responsible,

Agape and power

This attitude does not take evil
and self-interest seriously enough. And
it fails te see that the problem of
justice is really the problem of power.
Every State is based primarily on
power and only secondarily on justice.
The only way to achieve justice is by
power and by balancing power. Naked
agape will not do it. This is the error
of idealism which does not take evil
seripusly, Liberal idealism does not
take seriously the tragic realities of
humun nature. The power of collec
tive egotism and fear will not yield to
exhortation and sublime and high
minded “solutions',

Is is mot good that Christians
should be unrealistic. To be une
realistic is to be ineffectual and in-
capable of influencing events for
pood. Because of man’s fallen nature
there are limits to the effectivencss of
morality and reason in politics. No na-
tion or any other group which enjovs
privilege and power will sacrifice it-
self for another. Group selfishness 1s
too strong. Likewise, no man, not oven
a good man, should be given power
that is unbounded by the rule of law.
The Christiafn will seek to restore the
mle of law in our land because he
Ewaws wial 15 (0 weae.

For the same reason in g mixed so-
ciety the rights of minorities need to
be protected by entrenchments, The
maximum justice will not necessarily
be achieved for example by the
granting of one rman one vore. This
copdd produce another kind of jus-
tice. The art of pelitics, which
seeks just solutions, is the art of
balancing power — whether this
means balancing the power of the
legislature and the executive by the
judiciary, or the balamcing of the
poswer structures of classes, economic
interests or racial groups.

Morakists, whether religions or ra-
tionalistic whe trust in the effective-
ness of love or reason o produece po-
litical soletions can never really corme
to grips with political guestions be
cause “they do not recogmize that
when colleciive power, whether in the
Form of Imperialism or class domim
tiom, exploils weakness, it can never
be dislodged unless power is raised
against it”, (R Nichuhr in “Moral
Man i Immoral Society™),

There ix daiger of ufopion idealism
infecting the Christians approach 10
politics, Comrunism emerged  from
a false wiopian belief that o rerove
privale properiy is fo remove the evil
in soctefy aed meke possible the per-
feet society. ILikewise to rhink that
when apartheid i3 removed the just
sonciedv will be arownd the corner, i
an ilusion becawse the problem of
power will remain. For the prohlem
of power afways condenses around
gropp inferest and lovalities.

The solulions sought by idealisms
frequently  produce other or even
preater evils because of a failure to
take evil seriously, Dur attitude to the
State and 1o Justice will only be heal-
thy and creative iF it is based on o
Christisn estimate of man. The evil
of Communism 5 the prodoct of
wrong view aof man. Its idealism,
which fails 1o take account of the evil
squint in human nature, makes it at-
tractive to idealists who have no un-
derstanding of the Biblical concept of
man, amd alse produces the self
rightesusness and fanaticism of Com-
munism. One  (reguently meets the
same sorl of fanatical fury in other
idealists, Idealism can become deme:
ni¢ as easily ag a totalitarian Governe
ment.

We consider next three misconcep-
tiomns;

(11 Love will salve all Social fls.

This is the way of Pacifism which
advocates the way of pure love and
self-sacrifice. In fact, in the name of
love injustice is preferred to the re-
sistance required to achieve what is
more just. This kind of love is in-
different (o tyranny. This is irres-
ponsible, Love requires not sacrifice
alone but in our imperfect world de-
mands of us also social resporsibiliry.
This may mean weighing up whether
in the inferests of justice one should
take up arms, use strike action, or
passive resistance, as powerful weap-
ons to produce a better balance of
power structures. But it is an error
to advecale passive resistance as fhe
Christian way par excellence 1o
achieve vour cnds because this meth-
od is supposed to be derived from the
Sermon on the Mount,

Ceriainly there is an efhic of nonre-
sisteriee prociaimed in he Sermon on
the Mopnt, This is the Ethic of the
Kingdom of God, This is the norm.
This is the Ethic of rhe Crosso Bt
when this is wsed as a method or
sivategy for achieving political ends
i is changed to an effic of Ron-vio-
lent resistance. Nowviolen! resistance
ix not the same as woi-resistance. £t
ig a meisiake (0 SUpPoSe YOU aFE WSME
the wav af ihe cross as the perfect
Christian poiitical sirategy when you
advecate nan-viclen! resistance. There
is here a farfure ro understand the
relationship between love and Jusiice,
We mrust not farn Cheistiarity imto

a political wepos,

Bui Christianity on the otfer hand
will keep pure the indention of our
political action.

(2} Philerthiropy may be @ subsiiinie
for Justice.

The Christian wheo iz entangled in
the corporate sellishness of his group
which is prepared o use power for
its own cnds will Frequently confuse
philanthropy with justice. He does
this in order te ease the tension be-
tween Love and Justice in his own
mind.

Charity and philawihropy lowards
those who are denigd justice are no
substitete for  justice. Charity ard
plrilerthropy are nof adeguale expres-
sions af agape whewm I 05 injfustice
which make thew necessary. They
pray be the best Christigns can do
witlin the evils of a bad svsiem which
ey camnod change, but they are mod
erowgh. The disproportion of power
within the social order remains ta be
dealt with and @ can only be deslt
widly by piler power and certainty nof
by the degiing owt of soeup,

(3} Racial prejudice will vield to en-
lightenment.

We fail to take racialism suflfi-
cicntly sericusly. The white Nationa-
list party in South Africa has taken
it seriously but come to the wrong
conclusions about is. We are not likely
to come to the right conclusions abowt
how to deal with it in Society unless
wi: doke it more sericusly, It is not
emough to show that racialism is irra-
tional and unloving.

Rocielism is a deep-seqied corriup-
fiom of collecrive man and it is nor
comtfined to wiite people, It is an ex-
pression of growp egolissm and a so-
Hdarity in sinful prejudice, Because
of {1s corporate natwre it is very diffi-
it for dndivideals 0 resist, This
problemt brings one sharply against
the moral limritations of collective
mien, Racialtsae 5= a kind of fdolatry,
Ir atsaches parficolar calture values
to fs oum racial Jype and considers
these more Tmporiant than a conimon
hu.l.uu::l.lu-r:l.' wieder el fdke most evils
racial dntoleravee proavs oal of the
carreptian of a good, eanely, the love
af one's own calferal Rerirage and
Heis is one reason why i 12 so diffieuls
Io deal with, Because i) i ddolatry i1
il wad disappear with education. It
needs fe be browght wnder God's
Tudgerent and we sl seek forgive-
ness for our bigoiey, [t (s repenfence
more than endighteiment thar  is
naeded.

The problem of racial and other
group loyalties will always be with us.
There is no complete social solufion
to it. We mesd, therefore, to erect
social bulwarks against this evil in-
stead of legalizing our prejudices in
apartheid lepislation. We should as
far as p-us.ﬁi.ﬁh: profect men by law
from the worst effects and the disad-
vantages of group prejudices, frankly
recopnizing the ways in which evil
perverts collective Man,

1 have itried to indicate the basis
on which a Christian should make
cthical judgments. It remainms Lo
answer the question: When citizens
have done all they can to creale 2
mare jusl society but arc prévented
from doing se by an unscrupulows or
unjust use of power, is it permissable
to resort to Torce of arms?

Iy s clear thar the Chorelt caremol
ever exercise coercive power, She is
called to preach and to lisfen fo the
Gospel, to offer the world fo God o
b sanctified by Him, and to pray and
for devve ared to seffer. She cannol fake
divect political action, as d pariy of
pressure group, She cannot embrace
a peltiical cause simrply as Cool's eaeesa
aue call for a erisede.

“My Kingdom is not of this world.
If myv Kingdom were ol this world,
then would my servants fight, thar [
should not be delivered to the Jews™
(John 18 @ 363, It is in fact God's
cause to bring to Christ both those
whis enact and enforce unjust laws
and also those who suffer from them.
He died for the authors af injustice
{is this not pechaps all of us?) as
well as For the champions of Justice,

This does not prevent the Church
from speaking when and how God
wills in order 1o gulde rulers into
more humane forms of Government.
Moreover, the Church cannot be new-
tral where men suller 1he consequen-
ces of injustice. The compassion of
her Lord will deve her to do all she
can to Bind W and heal any o suf-
fer cruelties and indignities of strong
men, whoever these may be, But o do
more than this would be to ohscure
the truth and the unconditional per-
fection of the Kingdom which she
serves; it would impair her wilness
to the unconditional and absolute, The
Christian citizen, on the other hand,
must be left to pive his own answer
to this question as he submits his
hopes and ambitions to the cleansing
and guidance of God's Holy Spirit.

* This article i3 the spbsrapce of @ presi
dential address defivered ar e second
mociforatl  Facil i Acfion confererce  ia
Grohamizfogd,  May, 181, We wish 1o
thank Faith in Action for permission o
reprind This arricle fere,
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HIERONDER volg ses tipiese verhale van wat Bantoes onder die
stelsel van trekarbeid moet verduwr, Dit is saamgestel deur die
Athlone Advieskantoor, Tigne Place 2, Klipfonteinweg, Hazendal,

K.P.

EDWARD T. is 'n seun van 17 jaar.
Hy maak daarop aansprask dat hy in
Kaapstad pebore is, Sy vader is jare
gelede vorlede en hy is grootgemank
deur ‘o vriend in Windermere, Toe die
vriend na die Langa-lokasiegebied ver-
huis het, het Edward saampegaan,
maar hy is nooit geregistreer as daar
woonaglig nie. Madat die vriend na
dic Transkei verhuis het, het ander
vricnde vir hom gesorg. Hy het om 'n
bewvsbockic gaan aansoek doen, maar
anngesien niemand van die beamptes
van sy bestaan bewus was en daar ook
geen bewys was dat hy in Kaapstad
ﬁebur: is en nog aliyd daar gewoon

or mie, is dit geweier,

Ma talle besoeke aan Langa en die
Departement  van  Bantoesake, wat
veel tyd in beslag peneem het en mee-
gebring het dat aansienlike alstande
pereis moes word, word sy sank now
ondersoek, e beamptes te Langa is
gewillig om sy verhaal te glo, maar hy
moet sy aansprank staaf, ‘n Aantal
blankes wat hulle ten doel gestel het
om die bietjie waartoe hulle in staot
is, tc doen om Bantoes te help om die
tallose probleme wat hulle lewens ver-
suur as gevolg van die huidige wetge-
wing. op e los, probeer om vorige n-
woners van Windermere, wat Edward
as 'm kind geken het op te spoor om
sy verhaal te staaf, As hierdie verhaal
nie met bewyse gesteun kan word nie,
volg dan die witgerekte taak om vas
te stel waar, indien érens, hy wettiglik
Mag WO

Dt snag wel blyk dat fy een van
did is wal peen ganspraak corpehou
het ap 'n plek in die Bantoe-tuisionde
mie en owar ook mie kan bewys dar
heelle die reg het ot i die Republick
van Suid-Afrika te woorn mie. Terwyl
die nilgerekie ondersoek aan die gang
ig, word hy nie foegelaal om in Kaap-
stad e werk nie, en vir kos, klere en
sinapplek is hy gekecl en al affmnkiik
van dic goedhartigheid van vriende
wal, soos dif mer die meeste paan,
aoceths  wir bvkonisfige wiigawes op
hulle beperkie begrotings kan voor-
siening maak.

FLOREMCE T. Florence het hinne-
gekom met ‘n baba van ses maande
wat na 'n Belsen"baba gelvk het en
amtrent 8 pond geweeg het. Haar ver-
haal was treurig. Sy het in 1941 op 14-
jarige leeftvd saam met haar moeder
in Kaapstad asngekom wit Queens-
town, en sedertdien het sy daar pe-
waoon, Haar naam het vir die ecerste
keer in 1945 voorgekom op die regis-
ter van Nyvanga-Oos, Vir 'n o tyd lank
het sy 'n huis daar gehad, maar het
met die huargeld agterstallig geraak
en in 1961 s sy geregtelik uitgesif, Se-
dertdien was haar pas nie in orde nie
en het sy die wet ontwyk. Sedect 1948
het sy nou en dan saam met 'm man
geleef wat by Lynedoch werk, en wat
in 1959 volgens inheemse gebruik met
haar getroud iz, Sy het agt kinders by
hom gehad, waarvan v oorlede is.
Dic enigste seuntjie, die genoemds
baba, Iy aan ondervoeding en appel-
koossickte en het af en toc in die
Earl Bremer-hospitaal  behandeling
Cnivang.

Op 23 April is sy gearresteer en
daarvan aangekla dat sy onwettig in
die gebicd was, Toe die landdros eg-
ter sien hoe siek die kind was bet by
haar weggestuur en haar aangesé om
'n sertifikaat van dic Karl Bremer-
hospitaal te verkry en hom die Don-
derdag weer te kom spreek, Woensdaz
het sy die sertifikaat verkry en op pad
ni dig Departement van Bantocsake
is 5y pearrcstecr. Haar man, wat saam
met haar was, s ook gearresteer,
daarvan aangekla dat hy sy belasting
nic betaal het nie en gevonnis tot ecn
maand gevangenissiral wat hy in die
Roelandstraat-tronk  uitgedien  het

Florence is na die beamptes in Nyan-
ga-Oos geneem en n tydelike permit
is aan hoar uigereik terwyl die saak
hangende was.

Danksy hulp van buite, is regsver-
dediging vir haar gereél toe baar saak
voorgekom het. Dieselfde mense wat
vir haar regsverdediging geregl het,
bl haar ook na die babakliniek van
die welsyngen trum in Nyanga geneem,
waar sy medisyne, glukose en spesiale
visedsel wir die baba gekry het, en
daarvandaan na die welsynswerkster
wat haar sangesE het om die Woens
dag terug te kom vir n voedselpakket
vir haarsell en die ander twee Kinders.

Tensy dit egler bewvs kan word
dat Florence daarvoor kwalifiseer om
in Myango-Cos te woon, cn tensy sy
n bewysbhoekie kan kry wat sodanig
gestemnpel is, is dit hoogswaarskynlik
dat dic baba sal sterf, aangesien sy
nie wettiglik in diens geneem  kan
word tensy haar dokumente in orde
1= T,

TUNUNI B. is in 19532 by dic werk
beseer. By sy ontslag uit die hospitaal,
het die dokler werkloosheidsverseke
ringsvorms aan sy werkgewers ge
stuur. Hy het R17 in 1932 ontvang, Hy
is terug na sy vorige werkgewer, maar
was nie in staat om sy werk lank e
behou nie, aangesien sy beseerde rib-
bes nooit behoorlik genees het nie.
Hy is huis toe en 17 maande daarna
het hy terugpgekeer nadat by infussen
wieer sick was.

Toa 15 hy aangesé dar by nie dear
kan By sde, tensy Iy " werskontrak
wvan sy vorige werkgewer kon verkry;
wart fry ket sy reg om in die pebied te
bly, verbenwr omdat hy langer as een
jaar wep was, Sy vorige werkgewer
kown how wie terngreem mie, Toe wend
Iy hom tot die Kommissaris van Ban-
toesake in Kaapsiad ome fedp, wani fry
et honger gely. Dewr die heampies is
Iy egter meegedeel dat dit re laal was
o vergoeding te els vir 5y beserings.
Eindelik ix 'm spoorwegvrypas hom
aaripebied; maar fog hy doarop wys
dar sy kimders Rhonger v oen opde 'm
SPOCFIVEELFYas Kan oot nie, i5 hy aar-
gesd am by die Black Sash om hulp
fe poan aaiklop,

WILLIAM K. het as 'n klein seun-
tjie ma Kraaifontein gekom. Sy ouers
is Tu:'ugiﬁtrnnr,in die gebied van die
Wellinglonse Streekroad, In 1954 het
hy in die pebied van die Kaspstadse
Streckraad kom werk, Op 26/7/61 is
dit bevind dat hy T.B. opgedoen het.
Op 778762 is hy toegelaad fod die Wesi-
lake-hospitaal en op 23/3/83 is hy
ontslaan. Hy is mangest om hom vir
verdere behandeling aan te meld by
die Wellingtonse kliniek, 'n Ongeskiki-
heidstoelaag s aan hom toepestaan,
wirl hy by die Wellingtonse landdros-
kantoor gaan ontvang het. Op 23/4/63
het by hom aangemeld by MNvanga-
Oos in die gebied van die Koapse
Streckraad, en is hy aangesé om sy
ou werk terug te kryv. Sy vorige werk-
gewer het foe gpesé dat hy met sy dok-
ter in verbinding sou tree om vas te
stel of mnr, K. weer gesond was, maar
hy het dit nooit gedoen nie. Op 3/6/63
hct Williamm hom aangemeld by Nyvan-
ga-Oos, aangesien sy dokter aanbeveel
het dat hy peskik was vir werk, maar
mes voortgaan om  behandeling te
ontvang by die kliniek,

By die registrasickantoar van MNy-
anga-Oas, is hy gearrestecr en daae-
van aangelkla day v onweriiglik in die
pedied was, Hv s pevornis for BI0 of
0 dae. Sy oners het nie gewest wal
vanr hom geword her nie, en hat he-
langstellende  blankes  gonader om
Iom te help apspaor. Toe iy uitemde-
Ik in die Pollsmoor-trank gevind s,

hied sy owers sy boete betaal en is hy
losgelaar,

Dieselide blankes wat gehelp het
om hom ap te spoor, het hom toe ge
neem na die Departement van Bantoe-
sake, waar hy aangesd is om na Wel-
lington terug te keer, Die beampies
in Wellingten het egter geweier om
aan hom werblylsverpunning te wver-
leen aangesien hy een myl buite hulle
gebied woon, Daarvandoan is hy na
die Poaarl, waar daar ook geweier s
om hom te ontvang, Eindelik het hy
die Streckraad wan dic Paarl getele-
foneer om te ¢ dat hulle baie jammer
was oor al die moeide en ongerief,
maar dal nuwe inlighing ontvang is en
dat hulle mor. K. s¢ ,pas” met cen
maand sou verleng, hangende die on-
dersoek.

William woon now fuis by sy ouers,
maar die dreiging hang nog steeds
oor sy hoof om na ‘n ander gebied
wepgestuur te word,

ANMA M. met in Okiober 1962 na
Faapstad gekom. Im 1961 is sy wvol-
gens inheemse gebruike getroud en in
Mei 1962 volgens die burgerlike sere-
FTHMTIE,

Sy was vier kecr gearrcsteer om-
dat sy onwettiglik in die gebied was.
Die eerste 2 keer is sv beboet met R10
en KA. Dhe derde keer is sy ontslaan.
By die vierde geleentheid is regsver-
dediging vir haar verkry. Nadat hagr
sgak aangehoor is, was die wilspraak
var die landdros dat sy wettiglik daar-
op gereglig was om by haar man fe
wom, en =¥ iz onskeldig bevind en
ontslaan. Hierdie witspraak is egler
alleent verkry nadat Anna baie moei-

likhede, onkoste, spanning eén frustra-
ste te verduwr gekad het.

MMNE. EN MEV. X, was 'n aange-
name jong paartjie, goed opges oed en
beskaaf. Hulle het drie kindertji - ge-
had, waarvan die jongste slegs 'm paar
maande oud was.

Voor haar trous het noev, X, by
haar moeder in ‘n Bantoe-dorpsge-
hied, net buite Kaapstad, gewoon.
Hoewel die jong cggenoot egter in
Kaapstad gewerk het, was hy nie een
van di¢ wat volgens die wet gekwalifi-
seer het om sy vrou permanent by
hom te hé nie, en sy is aangesé om
by haar man se vader te gaan woon.

Volgens mnr, X. was sy vader n
ougeledterde wan wal sie die Christe-
like peloof aangeneem hel mie e wat
nog op ‘n baie primitiewe wyse geleef
hed, Sy vader en sy vrow het mekaar
nog nooit cers ombimoel wie en die deel
van die Transkel waar sy vader ge-
Wi hed, was vie sy ooy Beclieeral
onbekend, Mar, X. het nie genef pe-
voel om sy vrow, wil v Chrisrin was,
goed opgevoed en gewoord aan 'n be-
skaajde lewenswyse, aan dic soori
bestaan  fe ohderwerp wal hoar lot
SO WEES G5 &Y wegpestunr sou word
ot by sy vader te gaan woon nie. Ter-
wil die wet egter is wait dit is en sy
vader ook nog gewillig is om mev, X,
fe onfvang, was sV enigsie wilweg om
te voorkom dat sv na sy vader gestuer
son ward, egskeiding; want as helle
gesked was, sow sy vrow weer by haar
prioeder i Kaapsiad kon woon en sou
sy nie daaroan onderverp word om
na sy vader  uitgeendosseer™ fe word
mie,

NASIE (VOLK) EN RAS

PROFESSOR DR. SURJIT SINGH
Deel I
GODS UITVERKORE VOLK EN DIE VEELYOUD VAN NASIES

Ovie Ou Testament

Dt kan nie betwviel word dat so-
wel die Muwe as die Ou Testament
die verskille wat daar tussen die na-
sies bestaan erken nie. e Ou Tesia
ment bied "n lys aan van nasics {Gen.
1073 selfs vodr die verhaal van die to-
ring van Babel (Gen, 11); die onder-
liggende veronderstelling van die skrv-
wie mocs gewees het dat hierdie ver-
skeidenheid bestaan het selfs vadr dic
vernietiging van die universele mens-
like taal.

Die straf wal volg op dic bou van
die foring het daarin bestaan dar die
lede van die verskillonde nasies me-
aay voorfaarn e Ko versiaan e,
Dir is s die verskeddenherd van sa-
stes as sodanig wal die Ouw Testament
as die gevole van menslike sonde be-
skow nie. In el gevsl, dit skyn die op-
valiing fe pavreas har van diegena wal
hierdic on verhale van die Bybel be
waar fel,

Dit stem ook ooreen met Deut, 32
& waar dit gesd word dag die Aller-
hoogste aan die nosies 'n erldee] pepee
het, toe Hy die mensekinders van me-
kaar geskei het™ en die gremse van
dic volke vasgestel” het. Hier het ons
alreeds "n voor-weerspiegling van die
standpunt van die profete en veral
van Dentero-Jesaja, wir wie Jahweh
nie slegs die God van Tsrael is nie
maar ook die Skepper van hemel en
aarde (Jesaja 40 ; 25 en wat daarop
vilg); pevolglik 5& hulle dat God al die
nasies regeer (Jer. 10 @ 7 Hulle pode
is nietige afgode (Jer. 16 @ 19) en die
nasies sell is instrumente van God se
tocrn § Hosea 10 0 107,

Dig Muwe Testament

In dic Muwwe Testament word die
verskeidenheid van nasies ewe-cens
erken. Dis miskien voldoende om be-

halwe Hamd, 14 ; 16 wai hierbo asn-

gehaal is, na Hand. 2 : 9 en wat daar
cp volg te verwys. Hier word 'n Iys
pegee van die nasies soos hulle azn die
skrywer wvan dié boek bekend was,
Dan ook Hand. 17 ; 26 en wat daarop
valg: God het uwit een bloed al die
naszies van die mensdom gemaak om
oor die hele aarde te woon, terwyl Hy
vooral bepaalde tve en die grense van
hulle woonplek wvasgestel het”. Hier
word sowel die Besiaande verskeiden-
heid as die gemeenskaplike oorsprong
van al die pasies duidelik gestel. Wat
cokal die vertolking wat geges mag
word van Romeine 5 @ 12 en wat daar-
ap volg, ook hier word die solidari-
feit van die mens aangegee as n vol-

“donge feit,

Hierdie veronderstelling speel 'n
dansienlike rol in Pawlis se prediking
soos die Brief gan die Romieine dedde-
ik aandui, e Jode mag sekere voor-
dele vor die heidene ®é, maar in die
cersfe imstansie s hulle atbei son-
daars. Almal her pesondig an skiet te
karf gan die heerlibhetd van God, Die
werke van die wet kan geemeen help
nie. Iht i deur geloof in die Here
Jesus Chrisfus dat helden sowel ax
Jood pered kan word,

En tog staan die Nuwe Testameni,
niet so0s die Ou Testament, by die ha-
siese verskil tussen hierdie nasies (die
heidena) en Gods ullverkore volk, of-
skoon, soos ons pgesien bet, laasge-
noemde nie langer beperk is tot die
volk Tsrael wvolgens die vlees" nie.
Om dit so skerp as moonilik e siel;
dic kerk kon nie daarop aansprank
maiak om dic erfgenaam van Israel
van ouds e wees nie, die kerk koo
nie verkondig dat Jesus die Messias
van Israel en van die nasies was nie,
alvorens hy nie ecers die verskille wat
iussen hulle bestaan, erken het nie
e Christus word die sonde oorwin
en dic muur van vervreemding wat
die mens van God en sy medemens
skei, vernietig. Dan ontstaan die nuwe
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skepsel (2 Kor, 5 ¢ 17), die nuwe ras.
Maar dit was moontlik slegs as die
vervulling van Gosd se beloftes aan
hicrdie een volk wat Hy uitverkies
het. Die voormalige onderskeid is now
porkom, maar dit beteken nie dat God
se beloftes opgehou hel om van toe-
passing te wees op die volk Istael nie.
Paulus, wal meer as cnige ander apos-
tel die sendingverpligting teenoor die
heiden beklemtoon het, kon ook in
ewe sterk taal s&: , Want ck sou self
kon wens om ter wille van my broers,
my stamgenote na die viees, 'm ver
vloeking te wees, weg van Christus af.,
Hulle is Israclicte aan wic die aanne-
ming tot kinders behoort en die heer-
likheid en die wetgewing en die ere
diens en die beloftes; aan wie die va-
ders behoort en uit wie die Christus
is na die viees...” (Rom. 9 : 2=5).
En al iz die Isracliete now dic vyan-
de” van die Evangelie, is die genade
gawes en die roeping van God onbe-
roulik”.  Want God het hulle almal in
die ongehoorsaamheid ingesluit om
almal barmhbartig te kan wees" [(Rom.,
11 : 28—32),

Hieruit moet ons (wee gevolgtrek-
kings maak: ten cerste, dat die span-
ning tussen Israel en die heidene nou
ocorkom is in die kerk, die liggaam
van Christus: ,Daar is nie meer Jood
of Griek nie, daar is nie meer slaaf
of vryman nie, daar is nie meer man
en vrou nies want julle is almal een
in Christus Jesuz, En as julle aan
Christus behoort, dan s julle die nae
geslag van Abraham en volgens die
belofte erfgename” (Galate 3 : 28 en
29). In Christus is die mens in sy
vorspronklike status herstel. Hy word
die imapo Dei. Dit is reeds 'n werklik-
heid, hier en nou, gedurende die aard-
s pelgrimstog van die kerk.

Maar ons moet dadelik ons tweede
gevalgtrekking byvoeg: dat hierdie be
staande spanninge en verskille tussen
Isracl en die ander nasies nie finaal
verwyvder sal word voor die nuwe e2u
nie, Dan sal die Israeliete, wat nou ge-
skei is van die kerk, Jesus Christus as
hulle Messias erken en sy Maam ver-
heerlik, tesame met die Christene uit
die heidendom, Dit is skynbaar die
standpunt van die Nuwe Testament of
— miskien mag ons s& — die wyse
Wi die vrocE kerk die beloftes
van die Ou Testament aan Gods wit-
verkore volk verstaan het.

Volgens hierdie standpunt mag ons
dan =& dat die kerk, vir sover dit dic
rassevraagstuk  betref, die arrabin,
{die onderpand, die  eerste deposi-
tor., == 2 Eor. 1 ; 22} 1% van iets wat
sy uiteindelike vervulling slegs in die
Eschaton sal vind, in die ceu wal kom.
Dit neem peensins die feit weg dat
hierdie spanninge reeds op ‘n werk-
like wyse in die kerk corkom is nie.
Dit is sekerlik nie net 'n ,geestelike”
eerheid wat hier tot openbaring kom
nie, maar veeleer icts sighaars soos
die gemeenskap aan die tafel van die
Here en die ander manifestasics in die
lewe van dic kerk., Maar vir sover
Chrisiene lede is van die bestaande
wireld, is die verakil tussen nasles en
rasse nog nie oorkom nie, net soos die
verskil tussen ,man en virou" nog M
werklike rol in ons lewe speel.

Hierdie verskille kwyn nle weg nie,
raar hulle word now in ‘nonuwe U,
pesien. Hulle geldigheid is beperk, Dit
is in hierdie stadium dai ons moel
poog om die toepaslicheid van die
Bybel op die probleme van die valk
fnaste) en ras van ons tvd fe vind,

Maar voor ons dit doen, moet ons
daarop let dat ons tot dusver nie die
hoofklem laat val het op die feit dat
die Bybel spreck van die gemeenskap-
like oorspromg van die hele mensdom
nie. Ons het dit gestel as iets wal s0-
wel in die Ou as in die Nuwe Testa-
ment  as  vanselfsprekend  aanvaar
word. Diar (s ongetwyfeld ‘n paar be-
langrike gevolgirekkings wat ons it
hierdie feit kan maak, by, die leer van
die ivigge Dei wat in elke mens eer-
biedig moet word afgesien van sy ras,
kleur of taal,

Die Bybel glo in hierdie gemeens
skaplike corsprong van die mens. Die
gelykenis van die Barmharfige Sama-
riraan en die voorbeeld van Jesus self
foon diuidelik roe oms, as Christene,
ons moet gedra teenoor die lede van
die ander farcilies van die menslike
ras. Ons mag hierdie aspekte van die

Bybel s¢ boodskap nie uil gedagle ver-
loor wie,

Hicrdie cpmerkings lei ons egler
nie ot dic basiese oplossing van ons
probleem soos dit deur die Byhel ge-
«ien word nie. Die Bybel bevestig die
solidariteit van die mensdom in sonde
— pie slegs in hul gemeenskaplike
gorsprong of in enige positicwe waar-
des wat dic mens sekerlik het vanwes
die Feit dat hy na dic beeld van Gl
geskape is nie. Hierdie solidariteit in
sonde oorskadu, so te =& die ander
solidariteit wal nie oniken word nie,
maar wal, om di¢ rede, nie langer 'n
afdoende oplossing kan verskal nie
Gelukkig eindig die Bybel nie met
hicrdie negatiewe aspek nie. Dit gaan
verder: juis hierdie solidariteit in
sonde verskaf terselfdertyd die pe
meenskaplike moontlikheid om gered
te word deur Christus. Dit is die werk-
like eskatologiese oplossing van ons
problecm, soos in die Bybel belowe,

Die toepaslikheid van hierdie Bybelse
standpunt op ons hedendaagse vraag-
stukhe.

Ons mag nou uil bostaande studie
'n paar rigting-gewende beginsels al-
lei vir ons hedendasgse Christelike
onderrig. Ons is daartoe gelei om die
veg van dic volk Isracl om te staan
by hulle nasionale en rasse-infegriteit
te erken wit gronde van die feit dat
hulle Gods uitverkore volk was, Hier-
die podsdienstige regverdiging is die
enigste een wat op geldigheld aan-
spraak kan maak en selfs dit is nog
nie die finale woord vir ons as Chris-
tene nie')y Dit sal gevolglik geheelen-
al sinloos wees vir enige Christen om
party passate in die Ou Testament aan
(e haal om dergelike maatretls in ons
tyd ter verdediging van ander rasse
te regverdig. Dit is die foul wat be-
gaan is deur die ,Die Duitse Christe-
ne”. die Nazi-party in die Duitse ker-
ke nd 1933, Die gebeure wat daarop
pevalg het (die invoering van dic
Arierparagraal in die kerk, ens.}
opon duidelik die ernstige gevolge wat
die foutiews (oepassing van Bybelse
tekste vir die kerk kan inhow. Nérens
onderskryf die Bybel die mite van die
suiwer ras” wat in die gedagtes van
OmMmMige MEense van ons U Was ¢n
nog is nie,

Indien ons hierdie probleem op ‘n
Bybelse wyse wil oOrwesg, moel ons
uit die leenporgestelde hock begin,
Aangesien die gode van die nasies af-
gode”, dow.s. geen gode is nie {Jeremia
16 - 20), het die nasies geen regverdi-
ging vir rasse-diskriminasie nie; dit
kan tof niks anders as vervrgemding
van die nitverkore volk, wat now die
Mrowe Tsrael is, die kerk, lei nig,

Christene kan dus nie enige beleid
wal hierop neerkom ondersteun nie.
By hierdie punt staan die toepaslik-
heid van die Bybelse boodskap duide-
lik wit: ofskoon hedendaagse nasiona-
lisme in 'n sin sekulér is — nie nou
verwant aan die pode van die verskil-
lende nasionale godsdienste nie — is
dit nogtans ‘n godsdienstige verskyn-
sel aangesien dit vir baie mense n
plaasvervanger vir godsdiens is. Dit
behoort nie mocilik te wees vir Chris-
tene van die twintigste eeu om hier-
die godsdienstige aspek van heden-
daagse nasionalisme aan die kaak te
stel nie, soos die profete in Isracl ge-
doen het,

Die rweede rede vir ons welering
am fot die peledere van nasionalisme
toe fe free is dat Christus die einde
van die Wer is (Rown 10 ;4

Dit is betekenisvol dat Paulus dit
sé wanneer hy die rasscvrangsiuk
sons hy dit teengekom het, bespreck.
Dit betcken dat ons, as Christeng in
die twintigste eew, nie enigiels mag
steun wat, uit ons oogpunt beskou, 'n
terugkeer na die voor-Christelike how
ding beleken nie.

Dit alles moes gest word teen die
foutiewe toepassing van die Bybelse
leer op ons hedendaagse vraagstukke,
Maar wat kan ons aan die positicwe
kant s&? Ons probeer om op hierdic
vraag te antwoord deur ons materiaal
te rangskik ooreenkomsiig die |, Trini-
tére gelool van dic kerk”,

Die Bybelse geloof in God, die
Skepper van hemel en aarde, lei ons
tor die erkenning van die gemeenskap-
like oorsproig van alle mense,

In elke mens moet ons die beeld

van God eerbiedig. Ons moet voortdu-
rend die menslike hoogmoed in ons,
en waar ons dit ookal mag tedkom,
weerstaan, asook daardie valse sin
van meerwaardigheid wat ons verhin-
der om ons medemense liel te hé as
kinders van God,

Dieselfde geloof lei ons tof die er-
kemning varn die God-gegewe verskille
prssen lede van verskillende rasse en
klerire,

(ins behoort nie skaam (e wees oor
hicrdic verskille nie, maar liewer God
dank dat Hy ons pemaak het soos
one is. Laat ons die gawes wat Hy pe-
aee het genict op die bes moontlike
wyse, tot voordeel van die mensdom,
waartoe elke volk of nasie ‘n besonde-
re byvdrae kan maak.

Die Bybelse peloof in Tesus Christus
voer ons egler verder as dit; frer
moet ons 'n broederskap (. fellow-
ship” ) beoefen of opembaar wat
hierdie gremse of versperrings Ie bowe
gaan,

Dit is heeltemal onmoontlik vir die
kerk om binne sy broederskap (.tel
lowship™) enige diskriminasie tussen
lede van verskillende rasse te erken)
Deur die gawe van God het ons resds
hier en nou 'n voorsmaak van daardie
werklikheid. Maar as ons na die we-
reld van vandag kvk, dan Iyvk dit asof
die idepal van die nuwe ras nog ver
van verwesenliking is. Dit bly ons ern-
slige Christelike plig om 50 in dic
siluasic waarin God ons geplaas het
te lewe en op te (ree dat die valse
hoogmoed en mecrwaardigheid van
ras en nasicnale corsprong uit ons le-
wens en ook uit dié van die volke van
die wereld unitgewis mag word, sodat
die withuiting van die mens deur die
mens vir goed mag verdwyn. Dit be-
teken dat ons hier cn nou in die lig
van dic cwigheid moet handel en wan-
del, Ons pogings mag nie altyd sig-
bare vrugte alwerp me, maar, indien
God met ons is, kan ons nogit dic
neerlaag lv in die lang perspektief van
die peskiedenis nie,

Hierdie honding word vir Christe-
e sHoontlik gemaak omdal ons glo,

REORGANISASIE EN UITBREIDING VAN
“PRO VERITATE"

Met genoceé kondig die direksie en administrasie van
die blad aan dat as gevolg van geslaagde reorganisasiepo-
sings ons in staat is om vanaf 1 Julie 1964 die blad aan te
bied teen 'n vaste intekening van R1.00 per jaar. Die blad
sal ook vanaf 15 Julie in los eksemplare te koop aangebied
word by alle hoof verkoopsentra van die Central News
Agency en van christelike boekhandels wat bereid is om
die diens te verrig, teen 3¢ per eksemplaar.

Omdat die blad se voorthestaan geheel en al afhanklik
is van geldelike skenkinge en gereelde intekening, wil ons
weer eens 'n dringende beroep op alle ondersteuners van
die hlad doen om of deur ’n jaarlikse skenking of deur ge-
reclde intekening die voortbestaan van die blad te verseker. |

In ons volgende uitgawe sal ook 'n aankondiging in
verband met die uitbreiding van ons redaksie asook ander
aspekte van ons uithreidingsprogram gedoen word.
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in die woorde van die derde artikel
van die geloofshelydenis, in die ewige
lewe, Dddr sal die verskille tussen die
nasies en rasse mie langer besfaan mie,

Hierdie oortuiging het twee gevaol-
ge, soos ons alreeds aangedui het: ten
eersle, ons is viy om op 'n realistiese
wyse die moeilikhede van hierdie we-
reld die hoof te bied, en, in dié geval,
veral dic spanninge wat voortdurend
tussen volke onistaan, Hulle het hul
oorsprong in die misbruik van dic ga-
wes van God. Ons moet alles in ons
vermoé doen om hulle te corwin en
deur dit te doen neem ons deel aan
Christus se versoeningswerk. Ons
weet terselfdertyd dat dic niteindelike
porwinning nie ons s'n sal wees nic,
maar slegs dié van God, Ons kyk reik-
halsend uit na die dag wannoer D
groot menigte wat niemand kan tel
nie, uit alle nasics en stamme en vol-
ke en tale” sal staan voor dic troon
en voor die Lam"” om Hom te prys
{ Openbaring 7 @ 91 — God die Vader,
die Seun ¢n die Heilige Gees.

1) Ruimte lagi ons nie oo om hier o fe
gaon op die hedendaagse | Joodse pro-
hleem as sodanig nke; dit sal noeksten-
siewe studie vereis oor die betrekking
jussen Dsracl en die kerk,

71 In ‘'n kommeniaar wat die skrywer wil
Suid-Afrika ontvang het, is dasrop ge
wys dat daar ‘n onderskeid gemaak
mipet word fussen die lerme | diskrimi-
neer  tussen” (die erkenning wan  die
verskille fussen mense en @roepsl en
Jdiskriminesr teen” (' nadelige houo-
ding tewneor ‘mopersoon of groepl. In-
dien torminologie algemesn kangeneein
is, don moet bogeneemde  sin bees
.. . diskriminasic teen .. " Dit blvk eg
per dar in die meeste dele van die wi-
reld die torm | diskriminasle’’ altyd n
madelige  konmstasie het.

* igrdie grikel is ‘i verfoling van dig QF-
gikel: Mation and Race wdil Biblical Autho-
rlty for Today [5.C.M. Press Liwited, Lon-
dog, [9S1), Dr. Siigh i5 Professor i die
Teolopie, Teclogicse Kollege, Sabardnpier,
TraliE

]. de Bruijn (sekretaris).

REORGANISATION AND DEVELOPMENT OF
“PRO VERITATE"

The directors and administration of “Pro Veritate” are
pleased to announce that successful arrangements for the
reorganisation and development of the paper makes it pos- |
sible to lower the subscription rates from R2.00 to R1.00
per annum as from the Ist July, 1964. As from the I5th
July the paper will also be obtainable at 5¢c a copy from
the main centres of the Central News Agency and christian
booksheps who are prepared to assist us,

Because the paper is completely dependant on donations
and regular subscriptions we wish to appeal to you to

seriously consider contributing towards its continued exis-
tence and development either by means of a regular yearly

donation or by becoming a subscriber.
In our next issue we will announce further details con-
cerning the Editorial Board and other aspects of the re-

organizational programme.

Gedrek dour die Potehetshaom Horcld (Edms, | Bpk., Olénlass 11, Pobchatitroam.

J. de Bruijn (secretary).




