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PREFACE TO THE REVISED SECOND EDITION

It is exactly one year since the publication of the first editign of the Kairos
Document. At that time, we said that “South Afnca has been plunged into
a cnisis that 1s shaking the foundations and there is every indication that the
crisis has only just begun and that « will deepen and become even more
threaterung tn the months to come”. Today, onc year later, the situabon n
South Afnca 1s indeced far worse than before and the crisis far more se-
rous. -

A year ago we had a parual state of emergency, now we have a total,
national state of emergency. Then onc could, to a certain extent, report
about what was happening in South Afnca, now there s almost a total
blackout of news. Then there were threats of sanctions, now it is a malter
of what type of sanctions to apply against South Afnca. There s more re-
pression now than ever before with thousands of peopic in detention,
many missing and some restncted or deported. Whilst the Botha regime
going all out to demonsirate its power and its determination to mamntan
apartheid at all costs, the people have become mgre deternmuned than ever
to resist this regime cven at the cost of their lives. This is indeed fnghten-

ing. It is a real Kairos!

The message of the Kairos Document has lost none of its relevance |If
anything, it s more relevant today than it was a year ago. The Kairos
theologians have therefore decided to publish a second edition of the docw-
ment.

After extensive discussions amongst the Kairos theologians and with re-
gional groups around the country, and, after coansidening all the contnbu-
tions from vanous ps. churches and other persons here and abroad.
and further, becaus® ®f a desire 1o keep the document as simple as poss-
ible for casy reading by ordinary people, the editing of the document has
been kept to a minimum. Amendments, claborations and additions have
been made only where 1t was absolutely necessary for greater clarity. We
have tned to maintain the quality of the first edition, its mood, sharpness,
vigour and simplicity because this is what the signatones and others de-
manded. It had to be left as a prophetic word, a proclamation.

For this reason, no debates on the vanous themes raised by the first
edition have been entered into. To meet this need the Karos theologians
are working on a book which will deal with the debates more saeatifically
The publication of this book is scheduled for the middle of next year.
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minous. Wcmmﬂhﬂmknépin;irmd

Responses to the first edition were overwhelming. The document has
generated more discussions and debates than any previous theological
document in South Africa. There has been overwhelming excitement about
it in the Black townships. It reinforced the people’s faith and hope for a
new and just socely in South Africa. It came as an empowering instrument
of faith committing them more than ever before to the struggie for justice
and peace in South Afnca. It was welcomed as a statement of what it
means to be truly Christian in a violent apartheid society. For many, the
Gwelhmu‘ﬁoodﬂ:m'ﬁxlheﬁmﬁmhmdrﬁm-

mm:.mm.mmm Many of those who had
abandoned the Church as an urelevant institution. that supports, justifies
and legiimizes this cruel apartheid system began to feel that if the Church
~becomes the Church as expounded by the Kairos Document then they
would go back to Church again Even those who would consider them-
sclves to be ‘non-Christians’ in the conventional sense began to say that if
this is Christianity they could become Christians.

There have also been responses from some of the Churches in South Af-
nca, from various Christian groups around the country and from individual
theologians and various other persons. And we haye received volumes of

responses from our sister churches around the wocld. All were very helpful
~ m advancing the '
addresses itself 10

It mught be interesting to study the relationship between the vanious inds
viduals and groups who viciously attacked the. document and those who
weilcomed it. For example, how does the theological stance relate 10 the
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class position or the social, economic, racial and pohtical interests of these
groups or individuals? What is clear is that most of those who attacked the
document failed to appreciate the comncerns of those who partiipated n
pro&adngthednmmm.mmuﬁﬂlhcdumlmri’mm-
uation or context which is completely different from the partic-
ipants whose experience and ministry come from the townships. Most of
the critics simply took the document out of its context and analyzed it wn
the realm of abstraction.

To appreciate the Kairos Document one needs to understand and inter-
nalize the concerns of those who produced it Those Chnstians who hve in
the townships and who are expenencing the civil war that s teanng thew
lives apart understand immediately what the Kairos theolopans are at-
tempting to say; whilst those who do not have this expenence find it daffi-
cult to understand the document.

Perhaps the most exciting and most important contnibution of the Karos
Document has been its method or way of downg theology. Many Chnstians
here and abroad are using the model or method of the Kairos Document
to reflect on their own situation. They have begun to cnlicise the tradi-
tional, histoncal alignment of the Church with Western wdeology, institu-
tions and governments whilst those in the East are grappling with the
question of how (o live one’s faith in socialist soccties.

Against this background we publish today this second edition of the Ka-
ros Document. It was developed in the same way as the first edibon except
that thousands of people have been involved in the process, not only n
terms of reflection and study but mostly in terms of involvement and ac-
tion in the liberation struggle n Alfrica. We hope that this edition
will not be the end of the of action and theological reflection on
our situation. We hope that it will serve as a never-ending stimulus (0 keep
ﬁccythdmltﬁ?o&lammw
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PREFACE TO THE FIRST EDITION

The KAIROS Document s a Chnstian, biblical and 1t ical comment
on the politicai crisis in South Africa today. It is an att by concerned
Chnstians in South Africa to reflect on the situation of death in our coun-
try. It is a cnique of the current theological models that determing the
type of activities the Church engages in to try to resolve the problems of
the country. It is an attempt to develop, out of this perplexing situation. an
alternative biblical and theological model that will in turn lead to forms of
activity that will make a real difference to the future of our country.

Of particular interest is the way the theological matenal was produced.
In June 1985 as the cnsis was ntensifying in the country, as more and
more .people were killed, maimed and imprisoned, as one Black township
after another revolted against the apartheid regime, as the people refused
to be oppressed or to co-operate with oppressors, facing death by the day,
and as the apartherd army moved into the townships to rule by the barrel
of the gun, a number of theologians who were concerncd about the situa-
ton expressed the need to reflect on this situation to determine what re-
sponse by the Church and by all Chrnistians in South Africa would be most
appropnalte. T

A first discussion group met at the beginning of July in the heart of So-
weto. Participants spoke freely about the situation and the vanous re-
sponses of the Church, Church leaders and Christians. A critique of these
responses was made and the theology from which these responses flowed
was also subjected 1o a critical analysis. Individual members of the group
were assigned to put together material on specific themes which were
raised during the discussion and to present the material to the next session
of the group.

At the sccond meelig the matcrial itself was subjected 10 a critique and

rumpmphwmmmwmduminvmipMnnnpedﬁc

i arcas. The latest finding with the rest of the matenal were col-

lated and presented to the third meeting where more than thirty people,

consisting of theologians, ordinary Christians (lay theologians) and some
Church lcaders came together.

After a very extensive discussion some adjustments and additions were
made especially in regard to the section entitled ‘Challenge to Actioa’. The
group then appointed a committce to subject the document to further cni-
tique by various other Christian groupings throughout the country. Every-

b



CHAPTER ONE

THE MOMENT OF TRUTH

The ume has come. The moment of truth has arrived. South Africa has
been plunged into a cnisis that is shaking the foundations and there is every
indication that the crnisis has only just begun and that it will deepen and
become even more threatening in the months to come. It is the KAIROS'

or moment of truth not only for apartheid but also for the Church and all
other faiths and rchgions.’

We as a group of theologians have been trying to understand the theo-
logical significance of this moment in our history. It is serious, very se-
nous. For very many Christians in South Africa this is the KAIROS, the
moment of grace and opportunity, the favourable time in which God issues
a chalicnge to decisive action. It is a dangerous time because, if this oppor-
tunity 1s missed, and allowed to pass by, the loss for the Church, for the
Gospel and for all the people of South Afnca, will be immeasurable. Jesus
wepl over Jerusalem. He wept over the tragedy of the destruction of the
aty and the massacre of the people that was imminent, “and all because

you did not recognise your opportunity (KAIROS) when God offered ut”
(Lk 19:44).

A crsis s a judgment that brings out the best in some people and the
worst in others. A cnsis 15 a moment of truth that shows us up for what we
really are. There will be no to hide and no way of pretending to be
what we are not n fact, this moment in South Afnca the Church
about to be shown up for what it really is and no cover up will be possible.

What the
along. is that the
that there are in fact two Churches in South Africa — a White Church and
a Black Church.- Even within the same denomination there are in fact two
Churches. In the life and death conflict between different social forces that
has come to a head in South Africa today, there are Christians (or at least

people who profess to be Christians) on both sides of the conflict — and
some who are trying to sit on the fence!

Does this prove that Christian faith has no real meaning or relevance for
our times? Does it show that the Bible can be used for any purpose at all?



Such problems would be critical enough for the Church in any circum-
stances but when we also come (o see that the conflict in South Afnca s
between the oppressor and the oppressed,’ the crisis for the Church as an
institution becomes much more acute.' Both oppressor and claim
loyaity to the same Church. They are both baptised in the same baptism
and participate together in the breaking of the same bread, the same body
and blood of Chnist. There we sit in the same Church while outside Chns-
tian policemen and soldiers are beating up and killing Christian children or
torturing Christian prisoners (0 death while yet other Christians stand by

and weakly plead for peace.
The Church 1s divided against itself® and its day of judgment has come

The moment of truth has compelied us 10 analyse more carefully the dif-
ferent theologies in our Churches and to speak out more clearly and boldly
about. the real significance of these theologies. We have been able 10 150-
late three theologies and we have chosen to call them “State Theology'.
‘Church Theology' and ‘Prophetic Theology'* In our thoroughgoing crut-
wasm of the first and second theologies we do not wish to mince our
words. The situation is too critical for that



CHAPTER TWO

CRITIQUE OF ‘STATE THEOLOGY’

The South African apartheid State has a theology of its own and we have
chosen to call it “State Theology’. ‘State Theology™ is simply the theological
justification of the status quo with its racism, capitalism and totalitana-
nism. [t blesses injustice, canonises the will of the powerful and reduces
the poor to passivity, obedience and apathy.’

How does ‘State Theology' do this? It does it by misusing theological
concepts and biblical texts for s own political purposes. In this document
we would hke 1o draw your attention to four key examples of how this is
done in South Afnca. The first would be the use of Romans 13:1-7 to give
an absolute and 'divine’ authority to the State. The second would be the
use of the wdea of ‘Law and Order’ to determine and control what the
people may be permutied to regard as just and unjust. The third would be
the use of the word ‘communist’ to brand anyone who rejects ‘State Theol-
ogy’ And finally there 1s the use that 1s made of the name of God.

2.1 Romaas 13: 1-7
The text reads as {ollows:

1. You must all obey the goverming authorities. Since all government
comes from God, the civil authorities were appointed by God.
2. And s0 anyone who resists authority is rebelling against God’s dec-
sion, and such an act i1s bound (o be punished.
3. Good behaviour is not afraid of magistrates; only cnminals have any-
thing to fear. If you want to live without being afrard of authonty, you
must live honest authority may even honour you.
4. The State is to serve God for your benefit. If you break the law,
however, you may well have fear: the beanng of the sword has its sig-
mficance. The authontics are there to serve God: they carry out God's
wbymmhangwmrgdocn

5. You must obey, therefore, not only because you are afraid of being
pwuhedbm:ho!ormm sake.
6. This is also the reason why you must pay taxes, since all gpovernment
officials are God's officers. They serve God by collécting taxes.
1. Pay every government official what he has a nght to ask — whether it
be direct tax or indirect, fear or homour. (Rom 13:1-7)
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The misuse of this famous text s not confined to the

in South Africa. Throughout the history of Christiams . :
commended to endorse and thus to abet all the cn of 2 e e

State.™

the representatives of the State or their collaboration

alty to the gospel of Jesus, offer resistance t0 a State’s Sufaliv
arc accustomed to appeal to this saying .of Paul, as if Christians are here

have tried to legitimise an attitude of blind obedience and o

towards the State by quoting this text. “As soon as
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ing t0 overthrow the State. They were not calling for a change of govern-
ment. They were, what has been called, ‘antinomians’ or ‘enthusiasts’ and
their belicf was that Christians, and only Christians, were exoncrated from
obeying any State at all, any government or apthority at all, be-
cause Jesus alone was their Lord and King. This is of course heretical and
Paul is compelled to point out to these Christians that before the second
coming of Christ there will always be some kind of State, some kind of se-
cular government and that Christians are not exonerated from subjection
to some kind of political authority.

Paul is simply not addressing the issue of a just or unjust State or the
need to change one government for another. He is simply-establishing the
fact that there will be some kind of secular authority and that Christians as
such are not exonerated from subjection to secular laws and authorities.
“The State is there 10 serve God for your benefir”, says Paul. That is the kind of
State he is speaking of. That is the kind of State that must be obeyed. In this
text Paul does not tell us what we should do when a State does not serve God
lnddoummtfnfthcbcncﬁlofaubmhnbmneun]mlndopprm
That 1s another question.

If we wish t0 search the Bible for guidance in a situation where the State
that s supposed to be “the servant of God™ betrays that calling and begins to
serve Satan instead, m“nnﬂudych:ptﬂﬁofuwﬂmkﬁkmhlm
Here the Roman State becomes the servant of the dragon (the devil) and
takes on the appearance of a horrible beast. Its days are numbered because
God will not permit his unfaithful servant to reign forever.

Cmﬁ“Mwmhdmanm&ﬂﬂmtqm
and problems of mummlhetutofﬂmﬂ:l-?mdoingl disser-
mmhﬂ_mﬁnhn‘sn.:u mkuonhumuclh us more
about the political options whummthatheoloﬂ it does
ahomth:mn;olﬁud:"i\’ordmth:mn As one biblical scholar it:

cm is to justify the interests of the State and the text is
ﬂ:lhuutrﬁpectfnrt}w:nmutmdlhemmmof
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It is indeed the duty of the State 1o maintain law and order, but it has
no divine mandate to maintain any kind of law and order.
not become moral and just simply because the State has declared it 1o be a
law and the organisation of a society is not a just night order ssmply
because it has been instituted by the State. We sccept any kind of
law and any kind of order. The concern of Chrstians is thal we should
have in our country a just law and a nght order.

§‘

In the present cnisis and espeaially dunng the State of Emergency, “Statc
Theology' has tned o re-establish the status quo of orderly discriimunation,
exploitation and oppression by appealing to the consciences of its citizens
in the name of law and order. It tries 10 make those who reject this law
and this order feel that they are ungodly. The State here s not only usurp-
ing the night of the Church to make judgments about what would be nght
and just in our arcumstances; il is going cven further than that and de-
manding of us, in the name of law and order, an obedience that must be
reserved for God alone. The South African State recognises no authonty
beyond itself and therefore it will not allow anyone (0 question what it has
chosen to define as ‘law and order’. However, there are millions of Chrs-
tians n South Afnca today who are saying with Peter: “We must obey
God rather than man (human beings)” (Acts 5: 29).

‘State Theology® further belicves that the government has the God-given

right to use violence to enforce its system of ‘law and order’. It bases this
on Romans 13:4: mmlhormmthutm“t}od they carry out

wp-mmm&wmm-mmw:mﬂwm
use of violence in maintainming an unjust system of ‘law and ,



2.3 The Threst of Communism

We all know how the South African State makes use of the label ‘com-
munist’. Anything that threatens the status quo is labelled ‘communist’.
Anyone who opposes the State and especially anyone who sej its theol-
ogy is simply dismissed as a ‘communist’. No account en of what
communism really means. No thought is given to why some people have
indeed opted for communism or for some. form of socialism. Even people
who have not rejected capitalism are called ‘communists’ when they reject
‘State Theology'. The State uses the label ‘communist’ in an uncritical and
uncxamined way as its symbol of evil.

‘State Theology' like every other theology needs to have its own com-
crete symbol of evil. It must be able to symbolise what it regards as god-
less behaviour and what ideas must be regarded as atheistic. it must have
its own version of hell. And so it has invented, or rather taken over, the
myth of communism. All evil is communistic and all communist or socialist
idcas arc atheistic and godless. Threats about hell-fire and eternal damna-
tion are replaced by threats and warnings about the horrors of a tyrannical,
totalitarian, atheistic and terrorist communist regime — 2 kind of hell-on-
"earth. This is a very convenient way of frightening some people into ac-
cepting any kind of domination and exploitation by a capitalist minority.

The South Afncan State has its own heretical theology and according
that theology millions of Christians in South Africa (not to mention the
rest of the world) are to be regarded as ‘atheists’. It is significant that in
carlier umes when Christians rejected the gods of the Roman Empire they
were branded as ‘atheists’ — by the State. |

-]

2.4 The God of the State

the
In humble submission to Almighty God, who controls the destinics
of nations and the history of peoples; who gathered our forebears to-
gether from many lands and gave them this their own, who has
guided them from generation (o gemeration; who has wondrously de-
livered them from the dangers that beset them.
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with nothing but spears. It is the god of the casspirs and-hippos. the god of
teargas, rubber bullets, sjamboks, prison cells and death sentences. Here s
a god who exalts the proud and humbles the poor — the very opposite of
the God of the Bible who “scatters the proud of heart, pulls down the
mighty from their thrones and exalts the humble™ (Lk 1: 51-52). From a
theological point of view the opposite of the God of the Bible s the dewl,
Satan. The god of the South Afncan State s not merely an idol or false
god. it is the devil disguised as Almighty God — the antichnst.

The oppressive South Afncan regime will always be particularly abhor-
rent 10 Chnstians precisely because it makes use of Christianity 1o justify
its evil ways. As Christians we simply cannot tolerate this blasphemous use
of God's name and God's Word. ‘State Theology’ is not only heretical, it s
blasphemous. Christians who are trying to remain (aithful 10 the God ol
the Bible are ever more horrified when they see that there are Churches,
ke the White Dutch Reformed Churches and other groups of Chnstians,
who actually subscribe to this heretical theology. ‘State Theology' needs its
own prophets and it ma to find them from the ranks of those who
profess to be ministers of 's Word in some of our Churches. What s
particularly tragic for a Christian is (0 sec the number of people who are

1 ﬂﬁlﬂh?lﬂ“l“hﬂhﬂ“ﬂﬂﬂ

perish under it; and 30 you will learn that | am Yahweh' (Ezckel 13
10. 14).



CHAPTER THREE

CRITIQUE OF ‘CHURCH THEOLOGY’

We have analysed the statements that are made from time-to-ime by the.
so-called ‘English-speaking’ Churches. We have looked at what Church
leaders tend 1o say in their speeches and press stalements about the apart-
heid regime and the present crisis. What we found running through all
these pronouncements is a series of inter-related theological assumptions.
These we have chosen to call ‘Church Theology'. We are well aware of the
fact that this theology does not express the faith of the majority of Chris-
hans in South Africa today who form the greater part of most of our
Churches. Nevertheless the opinions expressed by Church leaders are re-
garded in the media and generally in our socicty as the official opinions of
the Churches." We have therefore chosen to call these opinions ‘Church

'. The crisis in which we found. ourselves today compels us to
question this theology, 1o question its assumptions, its implications and its
practicahty.

There can be no doubt that our Christian faith commits us to work for frue
reconcliation and ine pcace. But as so many people, including Chris-
' : can be no true reconciliation and no geauine
peace withou! justice. Any form of peace or reconciliation that allows the
sin of injustice and oppression to continue is a false peace and counserfeit
reconciliation. This kind of “reconciliation” has nothing whatsoever to do

this: “We must be fair. We must listen to both sides of the story. If the

g
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“two sides can only meet 1o talk and negotiate they will sort out their differ-
ences and misunderstandings, and the conflict will be resolved™. On the
face of it this may sound very Christian. But s it?

The fallacy here is that ‘reconcihation’ has been made into an absolute
principle that must be apphied n all cases of conflict or dissension But not
all cases of conflict are the same. We can wmagine a ptivale quarrej be-
tween two people or two groups’ whose differences are based upon misun-
derstandings. In such cases it would be appropnate to talk and negotiate to
sort out the misunderstandings and to reconcile the two sides. But there
are other conflicts in which one side 1s rnight and the other wrong. There
are conflicts where one side is a fully armed and wviolent oppressor while
the other side i1s defenceless and oppressed. There are conflicts that can
only be described as the struggle between justice and injustice. good and
evil, God and the devil. To speak of reconciling these two 1s not only a
mistaken application of the Christian idea of reconcihation. it is a total be-
trayal of all that Christian faith has ever meant. Nowhere in the Bible or in
Christian tradition has it ever been suggested that we ought to try to rec-
oncile good and evil, God and the devil. We are supposed to do away with
evil, injustice oppression and sin — not come to terms wrth it. We are sup-

posed to oppose. confront and reject the devil and not try to sup with the
dewil. |

In our situation in South Africa today it would be totally unChnstian to
plead for reconciliation and peace before the present injustices have been
removed. Any such plea plays into the hands of the oppressor by trying to
persuade those of us who are oppressed to accept our oppression and to
become reconciled to the intolerable crimes that are committed aganst us
That is not Christian reconciliation, it is sin. It 1s asking us to become ac-
complices in our own oppression, (o become servants of the dewil. No rec-
onciliation is possible in South Africa without justice, without the total
dismantling of apartheid.

What this means in practice is that no reconciliation, no forgiveness and
no negotiations are possible without repentance. The Biblical teaching on
reconciliation and forgiveness makes it quite clear that nobody can be for-
given and reconciled with God unless she or he repents of their sins. Nor
are we expected to forgive the unrepentant sinncr. When he or she repents
we must be willing to forgive seventy times seven times but belore that, we
are expected to preach repentance to those who sin against us or against
anyone. Reconciliation, forgiveness and negotiations will become owur
Christian duty in South Africa only when the apartheid regime shows signs
of genuine repentance.” The recent State of Emergency. the continued

10



military repression of the people in the townships and the jaithng of all its
opponents is clear proof of the total lack of repentance on the part of the
present regime

There 15 nothing that we want more than true reconciliation and genuine
peace — the peace that God wants and not the peace the world wants (Jn
14: 27). The peace that God wants is based upon truth, repentance, justice
and love. The peace that the world offers us is a unity that com '
the truth, covers over injustice and oppression—and is totally motivated by
selfishness. At this stage, hike Jesus, we must expose this false peace, con-
front our oppressors and be prepared for the dissension that will follow.
As Chnstians we must say with Jesus: “Do you suppose that | am here to
bring peace on carth. No, | tell you, but rather dissension™ (Lk 12: 51).
There can be no real peace without justice and repentance. )

It would be quite wrong to try to preserve ‘peace’ and ‘unity’ at all costs,
even at the cost of truth and justice and, worse still, at the cost of thou-
sands of young hves. As disciples of Jesus we should rather promote truth
and justice and hfe at all costs, even at the cost of creating conflict, dis-
unity and dissension along the way. To be truly biblical our Church leaders
must adopt a theology that millions of Christians have already adopted —
a biblical theology of direct confrontation with the forces of evil rather
than a theology of reconciliation with sin and the devil.

1.2  Justice

It would be quite wrong to give the impression that ‘Church Theology’ in
South Afrnica is not particularly concerned about the need for justice.
There have been some very strong and very sincere demands for justice.
But the question we need to ask here, the very serious theological question
is: What kind of justice? An examination of Church statements and pro-
nouncements gives the distinct impression that the justice that is envisaged
is the justice of reform, that is to say, a justice that is determined by the
oppressor, by the white minonity and that is offered to the people as a kind
of concession. It does not appear to be the more radical justice that comes
from below and is determined by the people of South Afnca.

One of our main reasons for drawing this conclusion is the simple fact
that almost all Church statements and appeals are made to the State or to
the white community. The assumption seems to be that changes must come
from whites or at least from people who are at the top of the pile. The
general idea appears to be that one must simply appeal to the conscience
and the goodwill of those who are responsible for injustice in our land and

-
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that once they have repented of their sins and after some consultation with
others they will introduce the necessary reforms to the system. Why clse
would Church leaders be having talks with PW Botha, if this s not the vi-
sion of a just and peaceful solution to our problems?

At the heart of this approach s the rehiance upon ‘mdividual conver-
sions’ in response to ‘moralising demands’ to change the structures of a so-
ciety. It has not worked and it never will work. The present cnsis wath all
its cruelty, brutality and callousness is ample proof of the ineffectiveness of
years and vears of Chnistian ‘moralising’ about the need for love. The
problem that we are dealing with here in South Afnca is not merely a
problem of pcisonat guil, it s a problem of structural injustice. People are
suffering, people are being maimed and killed and tortured every day. We
caanot just sit back and wait for the oppressor to see the light so that the
oppressed can put out their hands and beg for the crumbs of some small
reforms. That in itself would be degrading and oppressive

Thére have been reforms and, no doubt. there will be further reforms in
near future. And it may well be that the Church’'s appeal 10 the con-
' of whites has contributed marginally to the introduction of some
of these reforms. But can such reforms ever be regarded as real change. as
the introduction of a true and lasting justice. Reforms that come from the
top are never satisfactory. They seldom do more than make the oppression
more effective and more acceptable. If the oppressor does ever mtroduce
reforms that might lead to real change this will come about because of -
strong pressure from those who are oppressed. True justice, God's justice,
demands a radical change of structures. This can only come from below.
from the oppressed themselves. God will bning about change through the
as he did through the oppressed Hebrew slaves in Egypt. God
does not bring his justice through reforms introduced by the Pharaohs of
this world."

Why then does “Church Theology’ appeal to the top rather than 1o the
people who are suffering? Why does this theology not demand that the op-

pressed stand up for their rights and wage a struggle against their oppres-
sors? Why does it not tell them that it is their duty to wu-rt for justice and

to change the unjust structures? Perhaps the answer 10 these questions s
that appeals from the ‘top’ in the Church tend very casily to be appeals 10
the ‘top’ in society. An appeal 10 the conscience of those who perpetuate
the system of injustice must be made. But real change and true justice can
only come from below, from the people — most of whom are Chnistians.
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3.3 Noa-Violence

The stance of ‘Church Theology’ on non-violence, expressed as a blanket
condemnation of all that s called violence, has not only been unable to
curb the violence of our situation, it has actually, although unwittingly,
been a major contributing factor in the recent escalation of State violence.
Here again non-violence has been made into an absolute principle that ap-
phes to anything anyone calls violence without regard for who s using 1,
which side they are on or what purpose they may have in mind. In our
situation, this 1s simply counter-productive.

The problem for the Church here is the way the word violence 1s being
used in the propaganda of the State. The State and the media have chosen
to call violence what some people do in the townships as they struggle for
their liberation, that is, throwing stones, burning cars and buildings and
sometimes killing collaborators. But this excludes the structural, institutio-
nal and unrepentant violence of the State and especially the oppressive and
naked violence of the police and the army. These things are not counted as
violence. And even when they are acknowledged to be ‘excessive’, they are
called ‘musconduct’ or even ‘atrocities’ but never violence. Thus the phrase
‘violence in the townships' comes to mean what the young people are
downg and not what the police are doing or what apartheid in general is
doing to people. If one calls for non-violence in such circumstances one ap-
pears to be cnticasing the resistance of the people while justifying or at
least overlooking the violence of the police and the State. That i1s how it is
understood not only by the State and its supporters but also by the people
who are struggling for their freedom. Violence, especially, in our circum-
stances, 15 a loaded word.

It 1s truc that Church statements and pronouncements do also condemn
the violence of the police. They do say that they condemn ail violence. But
is it legitimate, especially in our circumstances, to use the same word vio-
lence in a blanket condemnation to cover the ruthless and repressive activ-
ires of the State and the desperate attempts of the people to defend
themselves? Do such abstractions and generalisations not confuse the
issuc? How can acts of oppression, injustice and domination be equated
with acts of resistance and self-defence? Would it be legitimate to describe

both the physical force used by a rapist and the physical force used by a
woman trying to resist the rapist as violence?

Morcover there is nothing in the Bible or in our Christian tradition that
would permit us to make such generalisations. Throughout the Bibie the
word violence is used to describe everything that is done by a wicked op-
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pressor (for example, Ps 72° 12-14. Is S9:1-8, Jer 22: 13-17. Amos 3:9-10.
6: 3: Mic 2: 2; 3: 1-3; 6: 12). It 1s never used to descnibe the activities of
Isracl’s armies in atiempting (o hiberatc themselves or o resist aggression
When Jesus says that we should turn the other check he s telling us that
we must not take revenge; he is not saying that we should never defend
ourselves or others. There is a long and consistent Chnstian tradition
about the use of physical force to defend oncscll aganst aggressors and ty-
rants. In other words there arc arcumstances when physical force may be
used. They are very resinctive arcumstances; only as the very last resort
and only as the lesser of two ewvils, or, as Bonhoelfer put it, “the lesscr of
two guilts™. But it 1s simply not true to say that every possible use of phys-
ical force is violence and that no matter what the aircumstances may be il
is never permissible,

This is not to say that any use of force at any tme by people who are
oppressed is permissible simply because they are strugghing for their hiber-
ation. There have been cases of killing and maiming that no Chrnstian
would want to approve of. But then our disapproval s based upon a con-
cern for genuine hiberation and a conviction that such acls are unneccessary,
counter-productive and unjustifiable and not because they fall under a
blanket condemnation of any use of physical force In any carcumstances

And finally what makes the professed non-violence of "Church Theology’
extremely suspect in the eyes of very many people, including ourselves, s
the tacit support that many Church leaders give to the growing mulitarusa-
ion of the South Afncan State. How can one condemn all violence and
then appoint chaplains to a very violent and oppressive army? How can
one condemn all violence and then allow young white males to accept their
conscription into the armed forces? Is it because the activities of the armed
forces and the police are counted as defensive? That. raises very senous
questions about whose side such Church leaders might be on. Why are the
activities of young blacks in the townships not regarded as defensive?

The problem of the Church here 1s that it starts from the premuse that
the aparthcid regime in South Africa i1s a legitimate authority. It ignores the
fact that it is a white minority regime which has imposed itself upon the
majority of the people, that is blacks, in this country and that it mamntans
itself by brutality and violent force and the fact that a majonty of South
Afrncans regard this regime as illegitimate.

In practice what one calls ‘violence’ and what one calls ‘self-defence’
seems to depend upon which side one is on. To call all physical force *vio-
lence’ is to try to be neutral and to refuse to make a judgment about who

-

14



is right and who is wrong. The attempt to remain neutral in this kind of
conflict is futile. Neutrality enables the status quo of oppression (and
therefore violence) to continue. It is a way of giving tacit support to the
oppressor, a support for brutal violence.”

1.4 The Fundamental Problem

It 1s not enough to cnticise ‘Church Theology' we must also try to account
for it. What is behind the misiakes and misunderstandings and inad-
equacies of this theology?

In the first place we can point to a lack of social analysis. We have seen
how ‘Church Theology™ tends to make use of absolute principles like rec-
onciliation, negotiation, non-violence and peaceful solutions and applies
them indiscnminatedly and uncritically to all situations. Very little attempt
is made to analyse what is actually happening in our society and why it is
happening. It is not possible to make valid moral judgments about a so-
ciety without first understanding that society. The analysis of apartheid
that underpins “Church Theology’ is simply inadequate. The present crisis
has now made it very clear that the efforts of Church leaders to promote
effective and practical ways of changing our society have failed. This fail-
ure is due in no small measure to the fact that ‘Church Theology’ has not

developed a social analysis that would enable it 1o understand the mechan-
ics of injustice and oppression.

Closely linked to this, is the lack in ‘Church Theology’ of an adequate
understanding of politics and poluical strategy. Changing the structures of a
society is fundamentally a matter of politics. It requires a political strategy
based upon a clear social or political analysis. The Church has to address
iself to these strategies and to the analysis upon which they are based. It
s into this political situation that the Church has to bring the gospel. Not
as an alternative solution 10 our problems as if the gospel provided us with
a non-political solution to political problems. There is no specifically Chris-
tian solution. There will be a Christian way of approaching the political so-
lutions, a Christian spirit and motivation and attitude. But there is no way
of bypassing politics and political strategies.

But we have still not pinpointed the fundamental problem. Why has
‘Church Theology' not developed a social analysis? Why does it have an
inadequate understanding of the need for political strategies? And why
does it make a virtue of neutrality and sitting on the sidelines?

15



Il is precsely this kind of spintuality that, when (aced with the present

in South Africa, lcaves so many Chnstians and Church leaders in a

it hardly needs saying that this kind of faith and this type of spirtuality

no biblical foundation. The Bible does not scparate the human person

i

the world in which he or she lives; it does not separate the individual
the social or one’s private life from one’s public life. God redeems
the whole person as part of God's whole creatioh (Rom 8: 18-24). A truly

biblical spirituality would penetrate into every aspect of human existence

and would exclude nothing from God's redemptive will. Biblical faith s
prophetically relevant to everything that happens in the worid.
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CHAPTER FOUR

TOWARDS A PROPHETIC THEOLOGY
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interest in God and in the signs of the times. They call for repemtance,
conversion and change. They are cnitical, severely critical, of the status
quo; they issue warnings about God's punishment and in the name of God,
they promuse great blessings for those who do change. Jesus dud the same,

“Repent™, he says “the KAIROS has come and the Kingdom of God s
close at hand™.

Thus prophecy 1s always confrontanonal it confronts the evils of the
time and speaks oul against them in no uncertain terms. Prophetic theo-
logy 1s not afraid to take a stand, clearly and unambiguously. Prophetic
statements are stark and simple without being hedged in with qualifications
or possible exceptions. They deal with good and evil, justice and njustice,
God and the dewil. It 1s not surpnising then that any theology that s truly
prophetic will be controversial and in some circles it will be very unpopu-
lar. The prophets were persecuted and Jesus was crucified

Nevertheless, prophetic theology will place a great deal of emphasis
upon hope. Despite all the cnticisms, condemnations and warnings of

doom, prophecy always has a message of hope for the future. After death
comes resurrection. That is the prophetic good news.

A genuincly prophetic theology will also be deeply spiriual. All us
words and actions will have to be infused with a spint of fearlessness and
courage, a spint of love and understanding. a spirit of joy and hope, a
spint of strength and determination. A prophetic theology would have to
have in it the mind of Chnist, his willingness to suffer and to die, his humil-

iy and his power, his willingness to forgive and his anger about sin, his
spinit of prayer and of action.

Last but not !&ﬂ prophetic theology should be thoroughly practical .and
pastoral. It will denounce sin and announce salvation. But to be prophetic
our theology must name the sins and the ewvils that surround us and the salva-

tion that we are hoping for. Prophecy must naine the sias of apartheid, injus-
tice, oppression and tyranny in South Afnca today as “an offence against God'
and the measures that must be taken to overcome these sins and the suffering

that they cause. On the other hand prophecy will announce the hopeful good
news of future liberation, justice and peace, as God's will and promise, nam-
ing the ways of bringing this about and encouraging people to take action.

4.2 SefTering and Oppression in the Bible*

Black Theology, Afrnican Theology and the theology of the Afncan In-
dependent Churches have already laid great emphasis upon the biblical
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mterest in God and in the signs of the times. They call for repentance,
conversion and change. They are critical. severely critical, of the status
quo; they issue warnings about God's punishment and in the pame of God
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time and speaks out against them in no uncertain terms. Prophetic theo-
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Last bul not least prophetic theology should be thoroughly practical .and
pastoral. 1t will sin and announce salvation. But to be prophetic
our must sins and the evils that surround us and the salva
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' oppression could have written
of what it mecans to be oppressed. In

Africa today, in this our KAIROS, more than ever before the
of the townships can identify fully with these descriptions of suffer-
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Nor should we think that this concern about oppression s confined to
the Old Testament. In the time of Jesus the Jews were oppressed by the

Romans, the great imperial superpower of those days. But what was far

morc immediate and far more pressing was the internal

of the

poor and the ordinary people by the Herods, the rich, the chief priests and

ciders, the Sadducees and Pharisecs. These were the groups who were cx-
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the fundamental choice between God and money. “You cannot serve two
“masters™ (Mt 6: 24). Once we have made our choice, once we have taken
sides then we can begin to discuss the morality and cffectiveness of means
and strategies. It is therefore not primarily a matter of trying to reconcile
individual people but a matter of trying to change unjust structures so that
people will not be pitted aganst one another as oppressor and oppressed

This 1s our KAIROS. The. structural incquality (pobtxcal, socal and
economic) cxpressed in discnmmnatory laws, nstitutions and practices has
led the peaple of South Africa into a virtual awil war and rebelhon aganst
tyranny.

and to do whatever we can Lo remove it.

‘Of course everything hinges on the definition of a tyrant. At what pomt
does a government become a tyrannical regime?

The traditional Latin definition of a tyrant is hostis boni communts — an
encmy of the common good. The purpose of all government is the promotion
of what is calied the common good of the people governed. To promote the
common good is 10 govern in the imterests of, and for the bencfit
, all the people. Many governments fail to do this at times. There might be

of
y2]



this or that injustice done (o some of the people. And such lapses would in-
deed have 10 be cniticised. But occasional acts of injustice would not make a

government into an encmy of the people, a tyrant.

Tubemruﬂhcpmplclwmmmldh:p‘:-bchumhm

the interests of the people as a whole and permanently "{'huwnuldb-c
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the common good and where the government has a mandate to rule in the

some of the pcople rather than in the interests of all the

Such a government would be prmple irreformable. Any reform

that it might try to introduce would not be calculated to serve the common

good but to serve the interests of the minonty from whom it received its
mandate.

A tyrannical regime cannot continue to rule for very long without be-
coming more and more violent. As the majonty of the people begin to de-
mand their rights and to put pressure on the tyrant, so will the tyrant
- resort more and more to desperate, cruel, gross and ruthless forms of -tyr-
anny and repression. Thmmﬁ:tmt:hysenﬁnpu:mgnd
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power and establish a just government for the common good of all the
people.

4.5 Liberation & Hope in the Bible

The Bible, of course, does not only describe oppression, fyfanny and suf-
fering. The message of the Bible is that oppression is sinful and wicked, an
are suffering because of the sins of their oppressors. But there is hope be-
cause Yahweh, the God of the Bible, will liberate the oppressed from their
suffering and misery. "He will redeem their lives from exploitation and
outrage™ (Ps 74: 14). “I have seen the miscrable state of my people in
Egypt. | have heard their appeal to be free of their slave-drivers. 1 mean
to dehiver them out of the hands of the Egyptians™ (Ex 3:7).

Throughout the Bible God appears as the :
“For the plundered poor, for the ncedy who groan, now | will act, says
Yahweh™ (Ps 12:5). God is not neutral. He does not attempt to reconcile
Moses and Pharoah, to reconcile the Hebrew slaves with their Egyptian

or to reconcile the Jewish people with any of their later oppres-
sors. “You have upheld the justice of my cause...judging in favour of the
orphans and exploited so that earthborn man (human beings) may strik
fear no more. My encmies are in retreat, stumbling, perishing as you con-
front them. Trouble is coming to the rebellious, the defiled, the tyrannical
aty” (Ps 9:4; 10:18; 9:3; Zeph 3:1). Oppression is a cnime and it cannot be
compromisced with, it must be done away with. “They (the rulers of
will cry out to God. But he will not answer them. He will hide his face at
that ime because of all the crimes they have committied” (Micah 3:4).

: s

g
¢
1
g
¢
;
5
¢
.
5
%.

The Spirit of the Lord has been given to me.
For he has anointed me.
He has sent me to bring the good news to the poor,
to prociaim liberty to captives
and to the blind new sight,
to set the downtrodden free
to prociaim the Lord’s year of favour
(Lk 4: 18-19)
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power and establish a just government for the common good of all the

4.5 Liberation & Hope in the Bible

The Bible. of course, docs not only describe oppressiofi, tyranny and suf-
{ering. The message of the Bible is that oppression is and wicked, an
offence against God. The oppressors are godiess sinners and the oppressed
are suffening because of the sins of their oppressors. But there is hope be-
cause Yahweh, the God of the Bible, will liberate the oppressed from their
suffering and musery. “He will redeem their lives from exploitation and
outrage” (Ps 74: 14). *I have seen the miserable state of my people in
Egypt. | have heard their appeal to be free of their slave-drivers. 1 mean
to deliver them out of the hands of the Egyptians™ (Ex 3:7).

the Bible God appears as the liberator of the :
“For the plundered poor, for the necedy who groan, now | will act, says
Yahweh™ (Ps 12:5). God is not neutral. He does not attempt to reconcile
Moses and Pharoah, to reconcile the Hebrew slaves with their
oppressors or to reconcile the Jewish peopie with any of their later oppres-
sors. “You have upheld the justice- of my cause...judging in favour of the
orphans and exploited so that earthborn man (human beings) may strike
fear no more. My enemies are in retreat, stumbBling, perishing as you con-
front them. Trouble is coming to the rebellious; the defiled, the tyrannical
aty™ (Ps 9:4; 10:18; 9:3; Zeph 3:1). Oppression is a crime and it cannot be
compromised with, it must be done away with. “They (the rulers of lsrael)
will cry out to God. But he will not answer them. He will hide his face at
that time because of all the crimes they have committed™ (Micah 3:4).
“God, who docs what is nght, s always on the side of the oppressed™ (Ps
103: 6).

Tltumbtmdmbllhﬂjm,ﬂlcmufﬁod,MuRuupthe
cause of the poor the oppressed and identifies himself with their inter-
ests. When he up in the synagogue at Nazareth to announce his mis-
sion he made use of the words of Isaiah.

He has sent me lubnqlh:goodncﬂmthem

to proclaim liberty to captives

and to. the blind new saght,

to set the downtrodden free

to proclaim the Lord's year of favour
(Lk 4: 18-19)
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ture for ourselves in South Africa.

There is hope. There is hope for all of us. But the road to that s
going to be very hard and very painful. The conflict and the stru will
intensify in the months and years ahead. That is now inevitable — because
of the intransigence of the oppressor. But God is with us. We can only
learn to become the instruments of his peace even unto death. We must

participate in the cross of Chnist if we are to have the hope of participating
in his resurrection.

Why is it that this powerful message of hope has not been highlighted in
‘Church Theology’, in the statements and pronouncemeats of Church lead-
ers? Is it because they have been addressing themselves to the oppressor
rather than to the oppressed. Is it because they do not want to encourage:
the oppressed to be too hopeful for too much?

Now is the time to act-— to act hopefully, to act wvath full confidence
and trust in God.

9



CHAPTER FIVE

CHALLENGE TO ACTION

5.1 God Sides with the Oppressed

To say that the Church must now take sides uncquivocally and consistently
with the poor and the oppressed is.to overlook the fact that the majonty of
Christians in South Afnca have already done so. By far the greater pant of
the Church in South Africa is poor and oppressed. Of course it cannot be
taken for granted that everyone who is oppressed has taken up thewr own
cause and is struggling for their own liberation. Nor can it be assumed that
all oppressed Christians are fully aware of the fact that their cause s God's
causc. Nevertheless it remains true that the Church is already on the side
of the oppressed because that is where the majonty of s members are to
be found. This fact needs to be appropriated and confirmed by the Church
as a whole. | -
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But the Church of Jesus Christ is not called to be a bastion of caution



CONCLUSION

nidinthcbcpmung. there is nothing final about this document nor

cven about this second edition. Our hope is that it will continue to stimu-

late discussion, dchl:.mﬂeﬂmandpnyar but, above all, that it will

lead to action. \V:m:lﬂmttedﬂhnlmmlnhkelhnmmcfm

ther, to do more research, to develop the themes we have presented here
or to criticise them and to return to the Bible, as we have tried to do, mth
the question rassed by the crnisis of our imes.

priate form of action, depending on their particular-situation, and to take
up the action with other related groups and orgamisations.

The challenge 10 renewal and action that we have to set out here is ad-
dressed to the Church. Butthtdnunolmmthnnnmwmﬂyfm
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12 It should be noted here that there u a differeace between the 0 forgrve, on the
onc hand. and the reality of forgivencss or the experience of forgrven with all s heakmg
conscquences, on the other hand. God's lorpvencss = _ and permancat m the
semse that he is always willing 10 forpive. Jesus expresses the crom by saying. “Father
wmmmu—ﬁmmﬁu-mn;xl. However, we ;s smners will aot
mﬁﬂ:hp“iﬂm“ﬂmuﬂyhhdwmh_
sins until we confess and rencunce our sima (1 Ja |- 5-9) and wntl we demonstrate the frusts of
repentance (Lk X 7-14).

Humsa beings must also be willing i forpivr one another af all imes cves scventy bmaos
seven times. But forgivencss will not become » reality with all its healing effects vatil the of-
fender repents. Thus in South Afnca forgivencss will not become an expenenced reality unti
the aparthesd regome shows signs of gememne repestance. Owr willagnes 10 forgrve must not
be taken (o mean a willingness to allow ua 1o contimuc, 3 willingeess 10 allow our oppressorn
1o contmuc oppressing us. To ask us 10 fOrgIve Our SRrCPTRtant OPPrEssors @ (e sense that
we umply ignore or overlook the fact that they arc contimsing 10 bumhate, crush, ropres,
mprnon. mawn and kill us i 10 add msell 10 njery

What & requered at thus stage above all chie & repentance and conversion

13 Despite what is ciearly stated here in the text, seversl comementatorns have iterpresed the con-
cept of “justice from below™ as an exchusion of God and an exclusion of the people who are
now at the lop. This misisterpretation & very revealing. In the first ploce it saswmncs that God
belongs on top togethes with the kungs. rulens, governments and others who have power.
whether they are oppressors of bot, and that God ganot work from below, through ihe ¢f-
forts of the people who are oppressed. It assumes that God & on the side of the oppressor (om
top) and not on the side of the oppressed (below). This i preciscly what the Kawros Document
5 conicsting.

in the second place there i the conchesion that “justice from below™ cxchedes the Whae
community aad anyont clse who s preseatly on top. This s besed wpon the vory reveabng
on top will ncver climb down ia order 10 acgotiate a8 cquals with those who arc prescaily
the bottom. Unicss they do this, they will mdecd be snable 1o be part of the comstrection of 3
just and peaceful South Alrca. Thase who refuse to repent and change cannot become mstre-
ments of God's justice and Gad's peace.

14 What we have said here abowt violence and aow-violence does Aot pretend 10 be 2 soleton o

the complex problems thet we sre all laced with a8 our coustry & plunged more and
deeply wmio - Our only sim in this section has beea 10 cntique an oversmphificd and
musicadng of non-voleace

CHAFTER FOUR

IS Many readers of the first edition suggesied that the meaning of prophetic thoology shoukd
be spelt owt more clearly. The characierstica of prophctic theology that have been -
chuded in this second edition are 3 summary of dacussions thrologiam both
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exercise in people’s theology. The document s therclore pomting
our present Kairos challenges Chwrch icaders and others Chwstions 1o



and peace. The Church has its own belicfs and its own values that impel it 10 become in-
volved, alongside of other organisations, in God's cause of liberation for the oppressed. The
Cherch will have its own way of operating sad it may somectimes have its own special pro-
grammes and campeigns but il docs not have, and cannot have, its own political bluepnat for
the future, its own political policy, because the Church & not a political party. It has another
rale 1o play in the world |

The individeal Christian, therefore, s both 3 member of the Church and 2 member of
socicty, and, on both accounts, Christians should be imvolved in domg what is nght and just.
The same is no dowbt tree of peopic who adhere (0 other refigious faiths.

IS There has been 2 lot of debete abowl whether the Charch should be a “Third Force™ or not. It
is closely related 0 the question of whether the Church should take sides or not, which we
capinined in the previowus note. The whole question and the full debate will be dealt with in 2
lorthcoming book entsticd ~The Kairos Debate™
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